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PREFACE 
EXPLANATION OF THE CRITICAL THINKING QURANIC STUDIES 
TEXTBOOK SERIES 

There are thirty books in this series. Books entitled Book Year | to Book 
Year 24 consist of one book for each year of the revelation. The chapters’ or 
sections’ signs (ayat) are presented according to the 558 ruku or sections of the 
114 chapters of the Quran. They each include the relevant chapter (surah) or 
chapters (when they are short) or sections, ruku (when there are multiple sec- 
tions in a particular chapter) in chronological order. The chapters are numbered 
according to the chronological order of the Quranic chapters provided by al- 
Azhar University as the officially accepted order of revelation. Each section 
(ruku) is followed by a commentary by one of the well-known commentators. 

The Year 1, the present volume, known as the first year of the revelation, 
actually only covers four months of the Arabic calendar: Ramadan, Shawwal, 
Dhu al-Qada, Dhu al-Hajja 13 BH/August 17 (?)-November 23, 610 СЕ when 
the few early signs were revealed. 

Books 25-28 are devoted to the Quranic stories of all other Prophets and 
Messengers in order of their dates. Book 25: Adam, Cain and Abel, Enoch 
(Idris), Noah, Hud and the People of Aad; Saleh and the People of Thamud; 
Book 26: Abraham, Ishmael, Isaac, Lot, Jacob (Israel), Joseph and Job; Book 
27: Moses, Aaron, Children of Jacob (Israel), Jethro (Shuayb), Joshua, Khidr 
and Samuel; Book 28: David, Solomon, Elijah (Ilyas), Elisha (Alyasa), Jonah 
(Younis), Ezekiel (Dhul КІП), Ezra (Uzayr), Dhul Qarnayn (Cyrus the Great or 
Alexander the Great), Luqman, Zechariah, John the Baptist (Yahya), Mary апа 
Jesus. The last two are: Book 29: The Life of Prophet Muhammad from Birth to 
the Revelation and Book 30: Teacher s Manual. The last, Book 30, has been 
prepared for the teacher’s Lesson Plans. 

At the beginning of each lesson, there is an exercise in critical thinking 
skills. These consist of one of the following: The Nine Intellectual Standards, 
The Eight Elements of Reasoning and The Seven Moral Traits. The Eight Ele- 
ments contain thirty-five strategies. However there is no specific order as to 
how they should be learned and incorporated into our thinking process. 

Once we understand the critical thinking skills and then apply them to the 
signs and sections of the Quranic message, we will close the gap between our 
beliefs and how we live our lives. They will each motivate the other. There will 
no longer be a disconnect between the two so that we claim to bear witness with 
our tongues, but our hearts are not on the same page as what our tongue ex- 
presses. Once the skills as presented in the Quranic message are put into practice 
with the grace of God, they coalesce into a sense of unity in our thoughts and 
behavior. 

Each lesson is followed by questions for classroom discussion or for dia- 
logue. At the end of each lesson there is an assessment/assignment for students 
to use while they are developing critical thinking skills as they hopefully learn 
HOW the Quran teaches critical thinking. 
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SOURCES 

The sources for the history include the works of Ibn Ishaq, Ibn Hashim, 
Wagqidi, Ibn Sad and commentaries by Ibn Abbas, Jalalayn, Tustari and Sayyid 
Qutb. The sources for the commentaries of Ibn Abbas, Jalalayn and Tustari have 
been used with the permission of the publisher, the Royal Institute of АҺ! al- 
Bayt in Jordan. They are available on their website www.altafsir.com. 

The inclusion of excerpted commentaries (tafsir) by Sayyid Qutb’s In the 
Shade of the Quran (available online) in this Critical Thinking Quranic Studies 
Textbook Series is because Sayyid Qutb is considered by some extremist groups 
as their intellectual source. By including excerpts from his eighteen volume 
Quranic commentary, extremists cannot disclaim the importance of learning 
critical thinking as this series is to help young adults learn HOW to think using 
self-realization (tahqiq) and critical thinking (furqan) skills taught by the Quran. 
This in order to arm young adults with the ability to choose reason over any ir- 
rational extremist ideology that is presented to them. 


TERMINOLOGY 

All Quranic signs are translations from The Sublime Quran. For the Mus- 
lim, the Quran is the Word (Logos) of God. It is this Word of God that has in- 
Spired artists, artisans, poets, philosophers and writers, those who had been the 
exponents of Islamic culture and civilization for almost 1500 years. Yesterday 
and today’s Muslim wants to know more about each Word that God chose for 
His revelation through the Quran. This realization, in turn, prompted the trans- 
lation of The Sublime Quran, an attempt to give the sense of unity within the 
revelation to a non-Arabic speaking reader. 

There are several points to note about the terminology used in the transla- 
tion of the Quranic text and the commentaries. 

1. The blessed Prophet did not bring a new religion; he came to confirm 
what was right in the messages of the previous Prophets. Does this translation 
speak to the universality of the Quran? The Quran tells the Prophet, the mercy 
to all of humanity, to speak to people in their own language. Following his ex- 
ample, in addition to the translation being unbounded by time, in several sen- 
sitive cases, the word chosen to translate an Arabic word is also of a universal 
or inclusive rather than a particular or exclusive nature. This adds to the broad- 
ening of the perspective and scope of the Quran so that it becomes inclusive 
rather than exclusive to one particular group of people. In other words, in this 
way a larger audience can relate to its message. 

2. The actual word “Islam” comes from the verb, “to submit” (aslama), 
submission (sallama), and ones who submit (muslimun). The Quran refers to 
itself (the Quran) from the very beginning of the revelation (68:35). 

3. As previously indicated, the four books (Book 25, Book 26, Book 27 
and Book 28) are the stories of the other Prophets and Messengers mentioned 
in the Quran. While these stories do have lessons to be learned by the Prophet 
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and those who heard the revelations as well as for us today, they do not refer 
directly to Prophet Muhammad and his prophethood following the beginning 
of the revelation. What remains in these books of the Quranic signs in the 24 
years of the chronological Quran relate directly to him, what he did and what 
he was told to say. This allows us to understand his life directly from the Quranic 
message, the Quranic Sunnah, without any interruption of the stories about pre- 
vious Prophets and Messengers. 

4. Most English translations of the Quran refer to the “Children of Israel.” 
The word “Israel” when used іп the Quran refers to Jacob, the patriarch of the chil- 
dren who followed him such as Joseph. Therefore, it should be the “Children of 
Jacob” as it appears in these texts. 

5. The word “kufr” and “kafir” have been translated here as “ingratitude” and 
“ungrateful” where the context allows. This is the first meaning of the word and 
many of us in our lifetime have met Muslims who are “ungrateful.” It is the un- 
grateful Muslims who practice intolerance by declaring anyone who says: Peace be 
upon you (as-salam alaykum) as a non-believer (with what is called takfir). In those 
cases, it would not be suitable to call them “unbelievers” or “infidels,” but it is 
clearly appropriate to refer to them as being “ungrateful” and this would include 
the early Quraysh, ungrateful for God’s revelation and prophethood of Muhammad, 
who ridiculed the Prophet and fought against the Quranic message of love, forgive- 
ness and peace. 

6. Yet another example of the use of inclusive language in an attempt to 
speak to people in their own language, is the use of God instead of Allah. Many 
English speaking Muslims, as well as many of the English translations of the 
Quran to date, use Allah when speaking English instead of God. The intention 
on the part of the speaker is to maintain a sense of piety. They feel that using 
Allah in English moves them in that direction. Many even claim that the word 
Allah cannot be translated. 

However well-intentioned a person may be, when speaking English, the 
use of the word Allah instead of God, first of all, does not foliow the Quranic 
verse that tells the Prophet to speak to people in their own language. Subse- 
quently, it does not follow the Sunnah of the Prophet who did speak to people 
in their own language. 

In addition, it creates a divide between Muslims who use the word and the 
English speaking people of various faiths to whom they are speaking. In effect, 
it creates the illusion that there is more than One God— Allah and God. The re- 
sponse of the English speaking person of another faith is to say: I do not under- 
stand your religion; you have a different God than I do and you call Him Allah. 

It needs to be clearly explained to English speaking Muslims that, unlike 
what they may feel, they do not have a monopoly on the word Allah. Arabic 
speaking Christians and Arabic speaking Jews also refer to God as Allah. The 
Old Testament and New Testament, when translated into Arabic, use Allah for 
God. 

English speaking Muslims, therefore, need to recall the message of the 
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Quran that God is Опе (tawhid). In addition, the Prophet did not bring а new 
religion but confirmed what was correct in the messages of previous Prophets, 
namely, that God is One. Finally, they need to follow the example of the 
Prophet. as the Quran says he is the model or example to be followed, by speak- 
ing to people in their own language. 

7. The Arabic language, much like old English, has the second person singular 
(masculine: anta (where the verb ends in ka). The English equivalent is the subject: 
“thou” or the object: “thee” or the possessive: “thy.” As these are no longer in com- 
mon usage in English, wherever the original Arabic uses one of these terms, the 
word “you” or “your” appear in bold font so that the reader knows the original was 
the second person singular. When the Quran is speaking directly to the Prophet, it 
uses the pronoun “thee” or “thou” so it is an important distinction to make. 

Using you (second person plural) is done to help English speaking readers, rec- 
ognizing that using the second person plural pronoun you (masculine: antum where 
the verb ends in masculine: kum) for God is to intimate that God is plural, the only 
sin in the Quran that is unforgivable. By putting the pronoun you in bold font indi- 
cates the true intention. 

8. For the Arabic word “ayah,” the English word used in these texts is “sign” 
rather than the Biblical term, “verse.” 

9. Several of the signs were abrogated over time. However the indication of a 
sign being abrogated was done after the complete revelation of the Quran. Whether 
or not a sign was later abrogated does not change the fact that the first Muslims who 
listened to the Quran, heard the signs that may have later been said to have been 
abrogated and that a hafez of the Quran recites all the signs as they appear in the 
original Arabic revealed to the Prophet. Whatever signs scholars later determined 
to be abrogated are still part of the Quran and, therefore, are not relevant to learning 
to be a Quranic critical thinker, learning HOW to think. 

10. The first number that appears when the Quranic Chapters begin refers to 
the chapter number in the chronological order of the revelation so that Quranic 
Chapter 110 which was the last to be revealed is number 114 in the chronological 
order. 

11. It is to be noted that whenever the name of Muhammad, Prophet Muham- 
mad or the Prophet are used, one may say a silent prayer of blessings for him. 


CRITICAL THINKING® COMPONENT 

Quranic critical thinking (furqan, discernment) is a process that analyzes 
how we think. It is a 3-step process: 1: Quranic critical thinkers apply the Nine 
Intellectual Standards (logic, being definitive, connected, appropriate, have 
worthiness, include numerous viewpoints, have right judgment, clarity, being 
fair and just) to: H: The Eight Elements of Reasoning Strategies (point of 
view, purpose, questions, information, inferences, concepts, assumptions, im- 
plications): in order to develop: Ш: The Seven Quranic Moral Traits (belief 
in One God (tawhid), God-consciousness (taqwa), virtuous conduct (birr) or in- 
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tegrity through moral discipline, empowering constancy (*azm) and courage, 
persevering in goodness (sabara), love (hubb) or empathic altruism (ihsan) and 
being fair and just (rashad). The signs (ayat) in each section (ruku) teach any 
or every one of the Nine Intellectual Standards or any and every one of the 
Eight Elements of Reasoning Strategies or any or every one of the Seven 
Quranic Moral Traits. 

This is the key to critical thinking. We do not leam “what” to think, but, 
rather, “how” to think. Using the Eight Elements of Reasoning Strategies as 
an example, critical thinking can be summarized in the following sentence: 
Whenever we think, we think for a purpose within a point of view based on 
assumptions leading to implications and consequences. We use concepts, 
ideas and theories to interpret information (data, facts and experiences) in 
order to answer questions, solve problems, and resolve issues. 

The point of view in all cases is that of the Quranic message and the various 
individuals and groups that it addresses as this series is a course in Quranic 
Studies as well as a course in the chronological history of the life of the blessed 
Prophet (sira). Each student is encouraged to come up with his or her own ques- 
tions and responses to those questions in order to learn how to become the 
Quranic critical thinker as the Quranic teaches us HOW to think. 

It is important to note that there is no correct or incorrect answer. The im- 
portant point is to go through the process with as many of the sections as one is 
able to do. Little by little, this will help each student or reader to develop into 
critical thinkers or “‘discerners” of the Quranic message creating a bond between 
them and the Quranic message. 

Once we learn to analyze signs and sections of the Quranic message, we 
will close the gap between our beliefs and how we live our lives. They will each 
motivate the other. There will no longer be a disconnect between the two so 
that we claim to bear witness with our tongues, but our hearts are not on the 
same page as what our tongue expresses. It is important to note that the order 
of The Nine Intellectual Standards or The Eight Elements of Reasoning 
Strategies or The Seven Quranic Moral Traits is not important. With the 
grace of God, once all are present, they coalesce into a sense of unity in our 
thoughts and behaviors. 


THE NINE INTELLECTUAL STANDARDS 
1. LoGic (REASONABLE: ‘AQALA, ‘AQL) 
2. DEFINITIVENESS (TO BE PRECISE: MUHKAMA) 
3. CONNECTEDNESS (CONTAINING COMPLEXITIES AND INTERRELATIONSHIPS: 
(MUQTARIN) 
4. APPROPRIATENESS (TO MAKE RELEVANT: SADID) 
§. WORTHINESS (FOCUSING ON THE IMPORTANT, NOT TRIVIAL, 
TO BE SIGNIFICANT: AHL) 
6. NUMEROUS OR MULTIPLE VIEWPOINTS: ‘DHARA’A) 
7. RIGHT JUDGMENT (RUSHD) 
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8. CLARITY (UNDERSTANDABLE, ТО ВЕ CLEAR: TABAYYANA) 
9. BEING FAIR AND JUST (‘AQL, RIGHT-MINDED (RASHAD)) 


THE EIGHT ELEMENTS OF REASONING STRATEGIES 
1. EMBODYING A POINT OF VIEw, FRAME OF REFERENCE, PERSPECTIVE 
(RECOLLECT, BEAR IN MIND, TAKE FOR GRANTED: TADHAKKUR) 
THINKING INDEPENDENTLY 
DEVELOPING INSIGHT [NTO EGO-CENTRICITY OR SOCIO-CENTRICITY 
EXPLORING THOUGHTS UNDERLYING FEELINGS AND FEELINGS 
UNDERLYING THOUGHTS 
DEVELOPING INTELLECTUAL CURIOSITY 
2. GENERATING A PURPOSE, AIM, GOAL, OBJECTIVE: (CONSIDER: RA’A) 
CLARIFYING ISSUES OR CONCLUSIONS 
CLARIFYING AND ANALYZING THE MEANINGS OF WORDS OR PHRASES 
READING CRITICALLY: CLARIFYING OR DISCERNING THE SACRED TEXT 
LISTENING CRITICALLY: THE ART OF SILENT DIALOGUE 
3. RAISING QUESTIONS, PROBLEMS, ISSUES: (REFLECT: TAFAKKARA) 
PRACTICING DISCUSSION: CLARIFYING AND QUESTIONING 
INTERPRETATIONS 
REASONING DIALOGICALLY: COMPARING INTERPRETATIONS 
REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS 
KNOWLEDGE, WISDOM 
DEEP QUESTIONING 
4. USING INFORMATION, DATA, FACTS, OBSERVATIONS, 
EXPERIENCES, REASONED JUDGMENTS (EVIDENCE: BASIRAH) 
DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING VALUES 
AND STANDARDS 
ANALYZING OR EVALUATING ACTIONS 
DISTINGUISHING RELEVANT FROM IRRELEVANT INFORMATION 
GIVING REASONS AND EVALUATING EVIDENCE 
5. MAKING INTERPRETATIONS, INFERENCES, CONCLUSION, SOLUTIONS 
(UNDERSTANDING: TABASSUR) 
ANALYZING OR EVALUATING ARGUMENTS AND INTERPRETATIONS 
MAKING PLAUSIBLE INFERENCES OR INTERPRETATIONS 
RECOGNIZING CONTRADICTIONS 
NOTING SIGNIFICANT SIMILARITIES AND DIFFERENCES 
6. UTILIZING CONCEPTS, DEFINITIONS, PRINCIPLES, MODELS 
AND VOCABULARY (RECALL: IDHDHAKARA) 
COMPARING ANALOGOUS SITUATIONS: REFRAMING INSIGHTS TO 
New CONTEXTS 
DEVELOPING ONE'S PERSPECTIVE: CREATING OR EXPLORING 
ARGUMENTS 
MAKING INTERDISCIPLINARY CONNECTIONS 
COMPARING AND CONTRASTING IDEALS WITH ACTUAL PRACTICE 
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THINKING PRECISELY ABOUT THINKING 
7. MAKING ASSUMPTIONS, PREPOSITIONS, TAKING FOR GRANTED 
(OPINIONS: ZUNUN) 
8. GENERATING IMPLICATIONS, CONSEQUENCES (PONDER, EVALUATE: 
TADABBUR) 
GENERATING OR ASSESSING SOLUTIONS 
EXPLORING IMPLICATIONS AND CONSEQUENCES 


THE EIGHT ELEMENTS OF REASONING STRATEGIES IN DETAIL 
1. Embodying a Point of View, Frame of Reference, Perspective 
(Recollect, Bear in Mind, Take to Heart (tadhakkur)): Whenever we 
think, we think within a point of view. What is the Quranic point of 
view in these signs? Does the Quran follow universal intellectual val- 
ues of clarity, precision, consistency, relevance, sound evidence, good 
reasons, logic, fairness? 
2. Generating a Purpose, Aim, Goal, Objective (Consider (ra‘a)): 
My purpose in addressing the Quranic purpose in these signs is. . .? 
Know exactly what you are after. Make sure you are not operating with 
a hidden agenda and that your announced and real purposes are the 
same. Whenever we think, we think for a purpose. What is the Quran’s 
fundamental purpose in revealing these signs? Are there multiple 
points of view? 
3. Raising Questions, Problems, Issues (Reflect (tafakkara)): What 
is the key question I am trying to answer. State the question as clearly 
and precisely as you can. Details are very important. 
4. Using Information, Data, Facts, Observations, Experiences, 
Reasoned Judgments (Evidence (basirah)): Actively seek the infor- 
mation most relevant to the question. Include in that information op- 
tions for action, both short-term and long-term. We use experiences, 
facts and data that the Quran gives us. What information does the 
Quran give in these signs? What information do | need to answer my 
question? 
5. Making Interpretations, Inferences, Conclusions, Solutions (Un- 
derstanding (/abassur)): After reasoning (discerning) the above points, 
decide what the best answer (conclusion) to the question is. What in- 
ferences, judgments or conclusions do these signs make? What are my 
most fundamental inferences or conclusions based on these Quranic 
signs? 
6. Utilizing Concepts, Theories, Definitions, Axioms, Laws, Prin- 
ciples, Models, Vocabulary (Recall (iditdhakara)): The most impor- 
tant concepts, theories or ideas І need to use in my thinking аге... ? 
Figure out all significant ideas needed to understand and answer your 
question. You may need to analyze these concepts. Use a good dic- 
tionary. Inferences or conclusions are based on Quranic concepts and 
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theories. What is the most basic concept іп ту question? What Quranic 
terms have I learned? 
7. Making Assumptions, Presuppositions, Taking for Granted 
(Opinions (zunun)): Some important assumptions І am using in my 
thinking аге... ? Figure out what you are taking for granted. Watch out 
for self-serving or unjustified assumptions. The Quranic point of view 
15 based on some assumptions. What assumptions is the Quran using 
in its reasoning? What assumptions am I using in my reasoning from 
the Quranic revelation? 
8. Generating Implications, Consequences (Ponder (tadabbur)): 
Evaluate options. Take into account the advantages and disadvantages 
of possible decisions before acting? What consequences are likely to 
follow from this or that decision? The Quranic assumptions and my 
assumptions lead to implications and consequences. What are the im- 
plications of the Quranic reasoning? What are the implications of my 
reasoning? Am І correct in understanding the Quranic implications? 


THE SEVEN QURANIC MORAL TRAITS 

1. BELIEF IN ONE GOD (TAWHID) 

2. Gop-CONSCIOUSNESS (TAQWA) 

3. VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE (MORALLY OBLIGATED: 

QANATA, GOODNESS, BIRR) 

4, EMPOWERING CONSTANCY, COURAGE (AZM) 

5. PERSEVERING IN GOODNESS (STEADFAST: SABARA) 

6. EMPATHIC ALTRUISM (LOVE, MERCY, COMPASSION: HUBB) 

7. FAIRNESS (NOT SELF-SERVING OR EGO-CENTRIC: “АО5АТА) 

LLL Lj 

Each Lesson begins with a critical thinking (furqan) standard, strategy or 
Quranic moral trait. It is important to note that when learning HOW to think 
which the Quran teaches, there is no specifically correct answer. It is going 
through the process of Quranic understanding that we learn HOW to think. 
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INTRODUCTION 

READING THE SIGNS: À QURANIC PERSPECTIVE 
ON THINKING 

BY MOHAMMAD HASHIM KAMALI 


The Islamic notion of aq/ (intellect) embraces the faith dimension of knowl- 
edge that is also informed by ethical values (see Chapter III). The prevailing 
reading of the Quran on rationality consists of a coalition of faith and reason 
which is also cognizant of the metaphysical aspect of reality and the limits, 
therefore, of human reason. This may be said to be a dividing line between the 
Islamic and Western conceptions of rationality, especially in its post-Enlight- 
enment context. 

Thus, it is not accurate to draw a direct parallel between them, as was the 
case in the Islamic discourse of the colonial period wherein many Muslim writ- 
ers greatly admired the Western conception of rationality. The twentieth century 
Islamic discourse has shown awareness of that difference as it began to com- 
prehend the subtleties inherent in the Western lexicon on rationality and its cul- 
tural overtones. ! 


THE DIVINE SIGNS (AYAT) 

The Quran teaches an essential doctrine of the ayat (God's signs in the uni- 
verse) functioning as pointers to the providential purpose at all levels of cre- 
ation. Thus the Quran makes frequent references such as ‘signs for a people 
who understand—exercise their intellect’. This evidential role of the divine 
signs entails an accompanying demand placed upon humans to engage in a ra- 
tional understanding of the signs and draw conclusions on the discovery of truth 
and correct guidance. 

The human reception of the signs, thus, depends ultimately upon the in- 
tegrity of reason, without which humans would be incapable neither of com- 
prehending the signs nor of responding to their message. The more abundant is 
an individual's native endowment of reason, the greater is the possibility for 
him or her to attain a larger magnitude of understanding and a higher level of 
response. 

The nexus between faith and reason thus constitutes the hallmark of intel- 
ligent Islamic spirituality, wherein human intellect and emotions are guided to- 
ward harmony with one another. The Quran repeatedly provokes its reciters to 
think about the signs of God in the universe and within themselves, to under- 
stand God's illustrious presence in them, and ultimately to vindicate the truth. 
The word ayah and its plural ayat occur in the Quran over 400 times, although 
the whole of the Quran introduces itself as a collection of ayat. To quote the 
Quran: We will cause them to see Our signs on the horizons and within them- 
selves until it becomes clear to them that it is The Truth. (41:53) And, On the 
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earth are signs, for the ones that are certain and in yourselves. Will you not, 
then, perceive? (51:20-51:21) 

God reveals the truth in a variety of ways, some explicit and others by al- 
lusion, the latter mainly through the modality of the signs, in order to provoke 
and engage the human intellect. The signs of God cannot be readjust off the 
face of the signs but require thinking and reflection. This is indicated in the 
phrase: We will cause them to see Our signs ... which suggests that the signs 
may not be instantaneously visible to the naked eye. The whole concept of signs 
seeks to forge a dynamic relationship between revelation and reason: /t is а 
blessed Book that We caused to descend to you, so that they meditate on its 
signs and those imbued with intuition recollect. (38:29) A sign is also a portent 
and allusion to something other than itself and should not therefore be seen as 
the final message and purpose of the revelation containing it. 

Approximately 750 verses, or nearly one-eighth of the Quran, exhort the 
readers to study nature, history, the Quran itself, and humanity at large. The text 
of the Quran employs a range of expressions in its appeal to those who listen 
(yasma'un), those who think (yatafakkarun), those who reflect (yatadabbarun), 
those who observe (yanzurun), those who exercise their intellect (ya ‘gilun), 
those who take heed and remember (yatadhakkarun), those who ask questions 
(vas‘alun), those who develop an insight (уагајаддаһип), and those who know 
(уа Татип).? 

These and their derivatives (mostly occurring іп the active verbal form) 
consist essentially of open invocations and encouragement to thinking that is 
not limited by a methodology or framework. Meditate they not, then, on the 
Quran (afala yatadabbarun al-Qur'an) (47:24) Tadabbur means concentrated 
and goal-oriented thinking provoked by the challenge to find something new 
or to solve a difficult problem. 

Quranic references to thinking and the exercise of intellect occur in con- 
junction with basically five major themes: Belief in the Oneness and generosity 
of God (tawhid); reflection on the Quran; the human being and the universe; 
historical precedent; and thinking itself. 

References to aq! (intellect) and its derivatives occur оп 49 occasions іп 
the text. The typical Quranic expression, ulu'l-albab (those who possess vision 
and understanding), and its synonym, ulu'l-nuha (people endowed with intel- 
lectual abilities) occur 33 times in the text. Such expressions are frequently jux- 
taposed with the exposition of signs, such as in the sign: Thus, God makes 
manifest His signs to you so that perhaps you will be reasonable. (2:242) or in 
the sign: Surely, We made manifest the signs to you so that perhaps you will be 
reasonable, (57:17). Repeated references to pondering over the signs are vari- 
ously nuanced such that they embrace within their fold the widest spectrum of 
people who may be endowed with different intellectual abilities and endow- 
ments.? 

Al-Isfahani defines thought (al-fikr) as the power of the mind that facilitates 
access to knowledge (‘ilm). Thinking (a/-tafakkur) 15 the movement of that 
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power which is driven by the intellect (a/-‘ag/), and this can only occur when 
an initial image of the subject is attainable in the mind of the thinker. Thinking 
cannot, therefore, proceed over something of which no image exists in the mind. 
This can be said of the self of God, for example, as we have no image on which 
to focus our thought.* 

The human being can only think over the attributes of God through the ob- 
servation of His signs. Broadly speaking, thinking proceeds over the whole of 
the created universe without any exception; indeed, the Quran repeatedly invites 
such in respect to both the physical and abstract aspects of reality, both in the 
present and in regards to bygone history that is only perceived by the intellect 
rather than sense perception. Often the Quran gives examples, parables, and 
narratives of other nations, and then follows them with the reminder, usually 
addressed to the Prophet, to recount the narratives of the past so that the people 
may think and reflect over them: 

And recount to them the tiding of him to whom We gave Our signs. (7:175) 

And there are the parables that We propound for humanity so that perhaps 
they will reflect. (59:21) 

Truly, in that are certainly signs for a folk who reflect. (30:21) 

A hierarchy of five perceptive-cognitive functions is also suggested, in- 
cluding and extending through hearing, sight, thinking, dhikr remembrance, and 
certainty.* 

Given such a scale of intensified perceptive understanding, the Quran pro- 
pounds the notion of ulul'l-albab, the thoughtful individuals who are possessed 
of proper understanding and response. ‘Aq! is thus tied to the cognitive dimen- 
sion of faith. 

Significantly, the very term for reason and intelligence in Arabic, al-‘aq/, 
has at the core of its basic meaning the practical idea of “restraining” and “‘bind- 
ing,” that is, of holding one’s self back from blameworthy conduct—being an 
interior self-imposed limit. Quranic commentators understand thinking 
(tafakkur, tafkir) as pondering and reflection, which is a mental activity and 
process, not an outcome. 

Thinking (tafakkur) is considered as a form of worship of God if it is done 
with sincerity and good purpose. ‘Aq/ in its Quranic conception is also one that 
conceives the truth, and it is always in search of it. This conception of “ад! pre- 
cludes one that is rigid, arrogant, and misleading. Some have also drawn the 
conclusion from the ubiquitous Quranic emphasis on thinking that all Muslims 
must strive to be thinking individuals. 

Al-Qaradawi has quoted Ibn Qayyim al-Jawziyya’s (d. 751/1350) own ob- 
servation as well as some epithetic statements, the latter narrated from other 
leading figures to the effect that “thinking for an hour is better than worship of 
many years,” and another statement that “thinking for an hour is superior to a 
whole night of prayer.” To this Ibn Qayyim added that “thinking is the act of 
the heart whereas worship is the act of one's limbs, and the former is superior 
to the latter.” 


INTRODUCTION 
(13 BH) + 18 + (610 CE) 

The pious caliph Umar ibn Abd al-Aziz (d. 101/718) is similarly quoted: 
Thinking over the bounties of God is the best form of worship. Abbas Mahmud 
al-Aggad went so far as to say that: Thinking—a/-rafkir—is an Islamic obliga- 
tion. Just as God Most High ordered us to worship Him by performing prayer 
and fasting, He also ordered us to think in numerous verses and in so many dif- 
ferent ways, all of which vindicate thinking as one of the cardinal messages of 
the Quran.’ 

The Quranic vision of knowledge may be characterized as knowledge that 
is founded in understanding (faim) and insight (га/аддий). This is indicated in 
the numerous references in the text which encourage rational observation, 
thought, and reflection on the observable world and the universe beyond. It is 
knowledge espoused with insight that the Quran has visualized in its expression 
al-tafaqquh fi'l-din, that is, understands the religion, signifying a rational and 
inquisitive approach to constructing a Quranic worldview. 

Islam, in other words, advises analytical knowledge and understanding that 
generate insight rather than a purely dogmatic approach. The two approaches 
are reflected in the familiar expressions: Faith based on detailed analysis (а/- 
iman al-tafsili) as opposed to undigested and uncomprehended faith (a/-iman 
al-ijmali). The former is preferred by common acknowledgement of the reli- 
gious scholars of all the leading schools of thought. Thus it is declared in a sign: 
But a section of people only that they become learned in the way of life and that 
they warn their folk. (9:122). 

We also note the distinction between thought-based knowledge and trans- 
mitted or received knowledge reflected in the twin juristic and hadith-related 
expressions of knowledge based on understanding (‘il al-diraya), and report- 
based and transmitted knowledge (‘i/m al-riwaya). The former is based оп un- 
derstanding and insight (diraya wa tafaqquh) and takes priority over the latter. 
Whereas ‘i/m al-riwaya relies mainly on memory and retention, ‘ilm al-diraya 
is based on cognition, understanding, and analysis. 

Thus, if there are hadith reports, or any factual reports for that matter, which 
do not stand to reason and understanding, they would be most likely discounted 
and abandoned, with the exception only of devotional matters (‘ibadat) which 
are based on faith and submission more than on rational analysis. 

Another feature of the Quranic vision of thinking is indicated in its empha- 
sis on wisdom and good judgment (hikmah) which signifies the quality of think- 
ing, its regard for values, and its outcome. Wisdom and good judgment can 
easily be said to be more important than technical know-how and expertise, as 
it can guide expert knowledge as to its proper application and the attainment of 
excellence. 

The Quran mentions hikmah twenty times, апа in about ten of these it is 
immediately preceded by the word Book or kitab, which is a reference to divine 
scripture—primarily the Quran, but also other divinely revealed scriptures. The 
text, thus, says with reference to Jesus: And He teaches him the Book and wis- 
dom and the Torah and the Gospel. (3:48) The juxtaposition of kitab and hikmah 
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Is often contextualized by a reference to the sending of prophets who teach the 
people and guide them with scripture and wisdom (e.g., wa yu'allimuhum al- 
kitaba wa‘l-hikmata) as it is said of the Prophet Muhammad: And teaches you 
the Book and wisdom (2:159) and: Teaches them the Book and wisdom (62:2 
ff); the descendants of Prophet Abraham: We gave the people of Abraham the 
Book and wisdom (4:54); and of Luqman: We gave Luqman wisdom (31:12). 
The holistic, superior, and indivisible value of hikmah in the Quran is under- 
scored in one of its signs to the effect that when God bestows wisdom on some- 
One that person is indeed granted an immense source of goodness: And 
whomever is given wisdom, then, surely, was given much good and none recol- 
lects no doubt but those imbued with intuition. (2:269). 

To mention hikmah together with the Book evidently means that the Quran 
should be read with wisdom and divorcing the one from the other by taking a 
totally dogmatic approach to the Quran goes against the divine purpose and in- 
tention of its revelation. To read the Quran in the light of hikmah thus means a 
comprehensive reading that reaches beyond the obvious meaning of its words 
to encapsulate the goal and purpose of its message and then also reflection on 
the ways and means of how its benefits can be realized for the individual and 
society." 

The repeated juxtaposition of the “Book and Hikmah” in the Quran led 
some commentators, such as the Successor, Qatadah ibn Diama al-Sadusi (d.118 
Н), Ibn Wahhab. the disciple of Imam Malik (d. 179/795), and the Imam al- 
Shafii (а. 205/820) himself to the somewhat unusual observation that “hikmah” 
is a reference to the Sunna of the Prophet. Many have taken and followed this 
view; but since the text does not specify such a meaning for hikmah, the word 
should convey its natural and unqualified meaning as I have depicted in this 
presentation. 

Good judgment, insight, balance and avoidance of extremes, the ability to 
distinguish between truth and falsehood, and procedural accuracy are commonly 
associated with hikmah and hikmah as such becomes a dimension of evaluative 
thinking in. its Quranic idiom. Besides, when the Quran declares that God Most 
High endowed the Prophets David and Solomon and also the renowned sage 
Luqman with hikmah, it could not have referred to the Sunna of the Prophet 
Muhammad, as Sunna as such did not exist in those times. 

The Quranic usage of hikmah reinforces the holistic quality of thinking. 
Hikmah also seeks to forge a close tie between reason and emotion ( 'aql wa 
galb) thereby encouraging what is now known as emotional intelligence. This 
is how the Quran and also the Sunna often deliver their messages, for, unlike 
the modern statutory laws and texts, the Quranic guidance, commands, and pro- 
hibitions are often espoused with appeals to the heart and mind of their read- 
ers.” 

Al-Isfahani defined /ikmah as the realization of the truth through knowl- 
edge and intellect and it is manifested in the performance of benevolent deeds.'° 
According to another definition: Wisdom signifies comprehension of the truth 
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and reality and the ability to avoid corruption іп one's quest to attain perfec- 
поп."!! 

Random House Dictionary of the English Language similarly defines wis- 
dom as: Knowledge of what is true or right coupled with just judgment as to 
action. Wisdom is thinking informed by the light of the heart that often leads to 
action and contemplates its consequences in relationship with other relevant 
factors. This may strike a note with the renowned hadith in which it is declared 
that: Fearing God is the pinnacle of wisdom (ға 5 al-hikmati makhafat Allah).”!2 

It is presumably for this reason that the great religions of the world have 
urged the seekers of knowledge to combine it with wisdom. It is wisdom that 
confers a higher quality on thinking and helps knowledge to be used for the 
promotion of good giving it meaning and direction. 

In an effort to train the individual to enhance his or her quality of thinking, 
al-Ghazali (d. 505/1111) discusses the two sources of knowledge that Muslim 
tradition has recognized. One of these is through human teaching and learning 
(al-ta‘allum al-insani) and the other through divine teaching (al-ta ‘lim al-rab- 
bani). 

The former is externally transmitted from teacher to student, whereas the 
latter is conveyed by the Universal Intellect which is superior, more intense, 
and more effective than human teaching. This knowledge is internally acquired 
either through revelation (wahy), which is a prerogative of the Prophets, or it is 
acquired through meditation, thinking, and reflection. 

Al-Ghazali subscribes to the view that the essence of all knowledge is cen- 
tered in the inner self of the human person in much the same way as growth 
potential that is vested in the soil and seed, and it is through teaching that the 
individual's potential is developed." These two aspects of knowledge, that is, 
the external and the internal, are complementary to one another. This is because 
no one can possibly teach or learn from any teacher all the sciences, some of 
which are learned through teaching but the rest inferred by the reflective thought 
of the individual. It is therefore important that the avenues of learning remain 
open both through teaching and through inner reflection, thinking, and illumi- 
nation. This is another way of saying that all knowledge is acquired and devel- 
oped through the senses, inner reflection and thinking, both of which partake 
in natural endowment and development through external transmission and 
teaching. 

Al-Ghazali's views оп the internal and external sources of knowledge 
tended to correspond with those of Ibn Sina (d. 428/1037), but which differed, 
at least partially, from those of the second/ninth century Ikhwan al-Safa (с. 
373/983). All knowledge, according to the latter, is acquired through the senses 
and none inheres in human nature. Knowledge that is developed through 
thought and reflection also originate in the senses. The same analysis is ex- 
tended to the axiomatic knowledge of postulates that are derived and confirmed 
through the senses. In support of this theory Ikhwan al-Safa have cited the 
Quranic verse: And God brought you out from the wombs of your mothers and 
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уои know nothing. (16:78). АП knowledge is therefore acquired knowledge, а 
view which may strike a closer note with some of the modern theones on the 
subject.!4 

Muslim thought in the middle ages did not admit the ontological distinction 
between tangible entities that could be sensuously apprehended and entities of 
a spiritual or subliminal nature. This may be said to be a more sound and real- 
istic view of reality than is allowed for by the modern positivist doctrines of 
science. Being is manifested at various levels and in several forms, none of 
which is less real than the other. Arabic thought employed the notions system- 
atized in Stoic theory that divide being into three locations: Verbal utterance, 
psychic representation, and reality—without this last in any sense having ex- 
clusive title to Being. 

Al-Farabi (d. 950 CE) took up this view and assimilated psychic represen- 
tation to the entities of reason. Others rehearsed this division with the addition 
of a fourth location, that of Scripture. Reality thus had a four-fold manifestation, 
depending on whether the subject existed immediately in itself or whether its 
like was graven in the mind (dhihn, psyche) composed of sounds, which to- 
gether indicates the psychic representation, or was manifested in characters 
standing for sound and speech. All four have a basic characteristic in common 
which is existence (wujud, hagiqah).'* 

The Islamic and Western perceptions of creative and evaluative thinking 
both recognize this to be a skill that is developed through training and controlled 
exercise. It is through training and thinking that we adopt new patterns of per- 
ceiving reality that we are able to see differently and creatively. It is generally 
acceded that creative thinking and critical thinking go hand-in-hand and com- 
plement one another. Critical thinking means “involving or exercising skilled 
judgment or observation.” Thinking is critical when it evaluates the reasoning 
behind a decision. Such evaluation must, however, be carried forth in a con- 
structive таппег.! 

The purpose of critical thinking is to achieve understanding, evaluate view- 
points, and solve problems. In general, one’s thinking is likely to become critical 
when concrete learning experiences precede abstract thought.!? This strikes a 
parallel note, in its Islamic idiom, with thinking that is espoused with hikmah. 

The famous yet controverted hadith: The first (being) God created is the 
intelligence (awwalu та khalaqa Allahu al-'aqla), sparked prolonged discus- 
sions among Muslim thinkers over many centuries over the implications of this 
statement. Among the issues debated was the priority of reason over revelation 
and the respective role of each in their mutual inter-dependence. 

Another issue was whether the disparity among humans in respect of reason 
also affected the modalities of moral obligation. Some prominent thinkers in- 
cluding Abu Bakr al-Razi (d. 313/925) apparently advocated the primacy of 
reason over the revelation. This would be properly known as “rationalism,” 
which deems the primacy of reason over revelation. This is different from “ra- 
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tionality” which means treating апу issue by using reason without giving reason 
priority. 


SOURCES AND INSTRUMENTS ОҒ KNOWLEDGE 

Commenting оп the Quranic passage quoted earlier, Muhammad Iqbal ob- 
served that the Quran regards both self (anfus) and world (afaq) as sources of 
knowledge. God reveals His signs in inner as well as outer experience. The 
Quran thus opens fresh vistas of knowledge in the domain of our inner experi- 
ence. Mystic experience and intuition, then, however unusual and abnormal, 
must now be regarded as perfectly natural and open to scrutiny like other aspects 
of human experience.” But inner experience is only one source of human knowl- 
edge. The outer experience in the Quran, Iqbal continues on the same page, un- 
folds two other sources of knowledge—nature and history, and it is in tapping 
these sources of knowledge that “the spirit of Islam is seen at its best”. 

The Quran sees the signs of reality in the sun, the moon, the alternation of 
day and night, the perpetual changes of the winds, the variety of human colors 
and tongues, and in fact in the whole of nature as revealed to the sense-percep- 
tion of man. The Muslim's duty is to reflect on these signs and not to pass by 
them as if he is deaf and blind They have hearts with which they understand 
not. And they have eyes with which they perceive not. And they have ears with 
which they hear not. Those are like flocks. Nay! They are ones who go astray. 
Those, they are the ones who are heedless (7:179), for he who does not see these 
signs in this life will remain blind to the realities of the life to come. The divine 
signs are observed through sense-perception using mainly the faculties of hear- 
ing, sight, and intellect: Journey they not through the earth? Have they not 
hearts with which to be reasonable or ears with which to hear? (22:46) The 
emphasis in this sign is on the faculty of reason and understanding, suggesting 
that not all of our information about nature comes directly from sensation, for 
if that were the case we would be no different from animals. 

Frequent references to sense-perception as the principal mode of receiving 
the signs show the scientific/experimental import of the Quran. The Quran goes 
even further to suggest sense perception as the only avenue of knowledge, as 
the text already reviewed provides: And God brought you out from the wombs 
of your mothers and you know nothing. And He assigned to you the ability to 
hear and sight and mind so that perhaps you will give thanks. (16:78) Knowl- 
edge of the signs is therefore acquired through the use of these faculties. In an- 
other sign, the Quran praises those who listen to the word and follow the best 
of it: Those who listen to the saying of the Quran and follow the fairer of it. 
Those are those whom God guided. And those, they are imbued with intuition. 
(or make the best possible interpretation thereof) (39:18). This sign apparently 
subjects the data of sense-perception to the exercise of intellectual selection. 
The text also teaches that sense-perception does not perceive all reality: So 1 
swear an oath by what you perceive and what you perceive not. (69:37-69:38). 
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Certainty (yaqin) may also be beyond the reach of human intellect, as the human 
mind may be blurred by the variables of time and space. What is deemed certain 
today may be uncertain tomorrow. 

We also note that according to the teachings of the Quran, the universe is 
dynamic in its origin, finite, and capable of increase. Early Muslim thinkers do 
not seem to have grasped the Quranic emphasis on inductive reasoning and ex- 
perimentation. It was indeed a slow realization for Muslim thinkers to note “that 
the spirit of the Quran was essentially anti-classical”. Putting full confidence 
in Greek reasoning, Muslim thinkers tried to understand the Quran in the light 
of Greek philosophy, which in the beginning of their careers they had studied 
with so much enthusiasm. 

The substance of Iqbal’s analysis on this subject is also upheld by Malik 
bin Nabi (1905-1973), who understands the creative impulse of the Quran as 
the motivating force behind the efflorescence of science at a time when Muslim 
thinkers began to grasp the full impact of the Quran on experimentation and in- 
ductive reasoning.'® 

The dynamic conception of the universe in the Quran is also seen by its 
conception of life as an evolutionary movement in time. History thus constitutes 
the third source of knowledge in the Quran. It is one of the most essential teach- 
ings of the Quran, as Iqbal has further observed, that nations are collectively 
judged, and suffer for their misdeeds here and now. The Quran thus constantly 
cites historical instances, and urges upon the reader to reflect on the past and 
present experiences of humanity: Customs passed away before you. So journey 
through the earth; then, look on how had been the Ultimate End of the ones 
who deny. (3:137) 

If a wound afflicts you, surely, a wound afflicted the folk similar to that. 
And these are the days We rotate among humanity so that God knows those who 
believed and takes witnesses to Himself from among you. (3:140) 

And: And of whom We created there is a community that guides with The 
Truth, and with it, it is just. And those who denied Our signs, We will draw them 
on gradually from where they will not know. (7:181-183) 

The Quran's interest in history as a source of human knowledge extends 
farther than mere indication of historical generalizations. “It has given us one 
of the most fundamental principles of historical criticism.”!® Since accuracy іп 
recording facts is an indispensable condition of history as a science, accuracy 
depends ultimately on those who report them. The reporter's personal character 
is thus an important factor in judging his testimony. The Quran says O those 
who believed! If one who disobeys drew near to you with a tiding, then, be clear 
so that you not light on a folk out of ignorance. (49:6). It is the application of 
the principle embodied in this sign to the reporters of the Prophet’s traditions 
out of which were gradually evolved the canons of historical criticism. 

A scientific treatment of history, however, requires a wider experience, a 
greater maturity of practical reason, and a fuller realization of certain basic ideas 
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regarding the nature of life and time. These are in the main three, and taken to- 
gether they constitute the foundation of Quranic teaching. 

(1) The unity of human origin: The Quran states: He creates you from 
one soul. (39:6) And: O humanity! Be Godfearing of your Lord Who created 
you from a single soul. (4:1). But the perception of life as an organic unity is a 
slow achievement. Islam sowed the germ of this aspiration and it became a 
Quranic assignment of us to work towards its realization. Notwithstanding the 
fact that Christianity, long before Islam, brought the message of equality to hu- 
manity, the Roman Empire had no more than a general and abstract conception 
of human unity. 

On the other hand, the growth of territorial nationalism in Europe has 
tended to stifle the broad human element in the art and literature of Europe. Eu- 
ropean colonialism was also inspired by a self-image of superiority. Europe as- 
sumed a superior image that non-European peoples could be freely dominated, 
exploited, and subjugated.” It was quite otherwise with Islam. The impulse of 
Islam was from the outset to make the idea of human unity a living factor in 
the Muslim experience that was to be taken towards fuller fruition. 

(2) A Кееп sense of the reality of time, and the concept of life as a con- 
tinuous movement in time: The Quranic view of the altemation of day and 
night as a sign of the ultimate Reality which appears in a fresh glory every mo- 
ment and the tendency in Muslim metaphysics to regard time as objective—all 
this constituted the intellectual heritage and ideals of Islam. 

(3) The merger between religious and secular values: This is a unique 
feature of Islamic thought which is distinguished by its attempt to bring har- 
mony between them, probably for the first time in history. It was in the state of 
Madinah that we encounter a clear example where universally proclaimed moral 
values formed the criteria of political judgment. Political leaders and statesmen 
were expected to recognize not only the value of efficiency, but also of justice, 
human dignity, equality, and freedom. In his renowned Philosophy of History, 
Hegel (1770-1831) recognized that the unity between the secular and the spir- 
itual took place in Islamic society and civilization long before it made any im- 
pact in the modern West: We must therefore regard (the reconciliation between 
the secular and spiritual) as commencing rather in the enormous contrast be- 
tween the spiritual religious principles, and the barbarian Real World. For spirit 
as the consciousness of an inner world is, at the commencement, itself still in 
the abstract form. All that is secular is consequently given over to rudeness and 
capricious violence. The (Muslim) principle, the enlightenment of the oriental 
world, is the first to contravene this barbarism and caprice. We find it developing 
itself later and more rapidly than Christianity; for the latter needed eight cen- 
turies to grow into a political form.?! 

The modern West followed the example of the historical Islamic world in 
demanding that holders of political power operate under a set of moral rules. 
But as the modern West harmonized the secular and religious only nationally, 
the international realm was free to operate under the dynamics of power politics 
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and secular rudeness. This failure was a cause of the senseless violence that 
claimed over 100 million war victims in the twentieth century. Recognition of 
the danger of the purely secular politics led to the creation of the United Nations, 
yet even this effort was undermined by political realists who enjoyed a dispro- 
portionate sway among the political pundits of Europe and America. 

Safi has rightly noted the irony that contemporary Muslim societies have 
unfortunately followed a similar course in decoupling the secular and the reli- 
gious and now find themselves entangled in a crisis of legitimacy. Many Muslim 
regimes are driven by the logic of power and operate outside the realm of moral 
correctness. It is alarming to see that this decoupling has impacted the reli- 
giously inspired movements, which seem to succumb to the logic of power in 
their readiness to employ amoral--even immoral--strategies in their fight against 
political corruption and oppression.” 


OBSTACLES TO CORRECT REASONING 

The Quranic emphasis on pondering over the signs is also underscored by 
a set of guidelines to ensure a correct outcome of reflection and thinking over 
them. The text thus draws attention to a series of exclusions and factors that 
stand in the way of the proper functioning of intellect: 

(1) Pursuit of caprice (haywa) which may consist of love, hatred, pompos- 
ity and prejudice that confound impartiality and sound judgment: Had you con- 
sidered he who took to himself his own desire as his god and whom God caused 
fo go astray out of a knowledge, sealed over his having the ability to hear and 
his heart and laid a blindfold on his sight? Who, then, will guide him after God? 
Will you not, then, recollect? (45:23) 

And if you had followed their desires after what drew near yeu of the 
knowledge, there is not for you from God either a protector or a helper. (2:120) 

But if they respond not to you, then, know that they only follow their own 
desires. (28:50) 

And: And obey not him whose heart We made neglectful of Our Remem- 
brance and who followed his own desires and whose affair had been excess. 
(18:28) 

The choice is between two alternatives: caprice (hawa) and guidance 
(huda); the former evidently renders obscure one’s attempt to attain the latter. 

(2) Pursuit of conjecture in the face of certitude: And surely conjecture 
(al-zann) avails nothing against the truth (a/-Haqq). And most of them follow 
nothing but opinion. Truly, opinion avails them not against The Truth at all. 
(10:36) 

And follow up not of what there is not for you knowledge of it. Truly, having 
the ability to hear and sight and mind, each of those will have been that which 
is asked, (17:36) Knowledge and truth stand in contradistinction with the pursuit 
of conjecture. Note that the text says one should not follow conjecture until it 
is established and elevated to the rank of knowledge. It does not say that one 
should avoid conjecture altogether. In another place, conjecture occurs side by 
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side with hawa ог that which they themselves desire: Тлеу follow nothing but 
opinion and that for which their souls yearn. (53:23) This is the kind of con- 
jecture or opinion that is meant. 

Knowledge is established by sense-perception that often begins with a 
measure of speculation and doubt but which is affirmed by the light of reason 
and conviction. Some commentators maintain that the main context for this 
guideline is religion: Thus it is said that one should not take speculative posi- 
tions in matters of belief. As for scientific enquiry and pursuit of knowledge, 
conjecture is neither discouraged nor avoidable.” 

The ultimate purpose of this engagement is to attain the truth. Once the 
truth is attained, one should then commit oneself to it and observe it: And what 
else is there after The Truth but wandering astray. Where, then, turn you away? 
(10:32) 

Completed was the Word of your Lord in sincerity and justice. There is no 
one who changes His Words. (54) (6:115). 

(3) Blind imitation of others: The correct exercise of reason іп Islam is 
tied to personal conviction as opposed to indiscriminate following of others, 
hallowed custom, and precedent. These must be judged in the light of reason 
and abandoned if found deviant and misleading: The misguided will say, as the 
Quran provides: Nay! We will follow whatever we discovered our fathers were 

following on it —even though their fathers had been not at all reasonable—nor 
are they truly guided. (2:170) 

And: Enough is what we found our fathers upon. Even though their fathers 
had been knowing nothing nor are they truly guided? (5:104) 

This was the response that Prophet Abraham and other great prophets re- 
ceived from their detractors, but the text address them again and again that both 
you and your ancestors were clearly misguided. Certainly, We gave Abraham 
his right judgment before. And We had been ones who know of him when he 
said to his father and his folk: What are these images to which you be ones who 
give yourselves up to? They said: We found our fathers as ones who are wor- 
shippers of them. He said: Certainly, you and your fathers had been in a clear 
wandering astray.(21:51-21:54) 

Forsake those who took to themselves their way of life as a pastime and as 
a diversion and whom this present life deluded. (6:70) 

Is it that your formal prayer commands you that we leave what our fathers 
worship? (11:87) 

As we shall presently elaborate, indiscriminate imitation of others is widely 
held to be the single most damaging cause of the decline of creative thinking 
among Muslims. 

(4) Oppressive Dictatorship: The Quran takes to task arrogant dictators 
and those who support them and follow them. Hence the plea of those who say: 
Our Lord! Truly, we obeyed our chiefs and our great ones. They caused us to 

go astray from the way (33:66) should be of no merit. In a number of other 
places the text denounces the Pharaoh and Karun for their oppressive ways who 
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misled their people in rejecting the guidance that was conveyed to them. 
Pharaoh and his Council but they followed the command of Pharaoh. And the 
command of Pharaoh was not well-intended. (11:96) 


DECLINE OF CRITICAL THINKING® 

I shall not retrace well-documented history that Muslim thinkers were pi- 
oneers in the creation of new knowledge. It was due to the impact of the Quran 
that, in contrast to the Greeks who excelled in deductive method of reasoning 
and logic, Muslim scientists distinguished themselves in inductive and experi- 
mental approaches to scientific enquiry. The golden period of Muslim science 
started around 700 AD and lasted until about 1350 AD. Great thinkers such as 
Ibn Sina, Jabir ibn Hayyan, Abu Bakr Zakarriya al-Razi, Abu Rayhan al-Biruni, 
Ibn al-Nafis al-Dimashgi, al-Khawarizmi, and many others have left a rich 
legacy of contributions to the advancement of sciences in anatomy, medicine, 
mathematics, astronomy, chemistry, optics, etc.”4 

After the fourteenth century creative thinking began to decline in the Is- 
lamic world due to a variety of factors, including the Mongol invasion and burn- 
ing of Baghdad, the defeat of the Muslim Arabs in Spain and the continuing 
crusades, the collapse of the Ottoman caliphate, and the ensuing onslaught of 
European colonialism. The creative impulse of Islamic thought suffered set- 
backs as a result. Muslims were also beset with many internal problems includ- 
ing the alienation of philosophers, scientists, and thinkers from the theologians, 
sectarian controversies, and the prevalence of intellectual conservatism and im- 
itation of past authority (taglid)). 

Philosophy and the sciences fell into a rapid decline while more rigid forms 
of instruction and narrower curricula prevailed. It was argued that orthodoxy 
was being threatened and that there was a need to restrain thinkers in order to 
defend religion. The latitude and diversity of discourse that expanded the scope 
of religious sciences, theology (kalam), commentary (tafsir), hadith, and ju- 
risprudence (fiqh) gave way to narrower criteria of kufr, bidah, and taqlid and 
the so-called closing of the door of ijtihad (sadd bab al-ijtihad).* 

More recently, a certain abuse of Islamic authority operated by a dogmatic 
radicalism has exacerbated the decline of creative thought among Muslims. The 
Situation is not helped by the prevalence of passivity in popular culture con- 
cerning the dogmatic excesses of these ardent proponents of imitation of past 
authority (taqlid). One of the salient features of this mindset is a certain igno- 
rance of the essential impulse of the Quran on creative thought. Malik bin Nabi 
put it succinctly that the crisis of a civilization and a society at a critical point 
of its history “is not the paucity of its material objects but the poverty of its 
ideas.”26 


WHAT IS //ТІНАр? 
The Quranic appeal to rational thinking and enquiry is not restrained by 
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the methodology of ijtihad. There is, in fact, no clear text оп ijtihad? in the 
Quran. /jtihad as a concept originates in the hadith of the Prophet and the prac- 
tice and precedent of companions. The methodology of ijtihad which is the 
basic theme of the science of the sources of law (i.e. usul al-fiqh) is itself a 
product of ijtihad. lt seems that the Prophet also saw ijtihad as a creative im- 
pulse rather than engaging in the technicalities of legal reasoning—as the usul 
al-fiqh later developed in abundance. When the Prophet spoke of ijtihad or when 
he approved of its application, he seems to have done so in terms of ijtihad qua 
creative thinking. 

One would readily admit that imposing restrictions on thinking, even if it 
were possible, by cultures and legal traditions could be exaggerated, in which 
case it would be prone to acquiring negative dimensions. One would not, on 
the other hand, advocate free thinking that is not limited by some kind of goal- 
orientation and values. Even the actual process of creative thinking, as earlier 
noted, is a skill that could be learned and refined by stages to direct it into pro- 
ductive avenues. The liberal tradition of the West tends to impose minimal re- 
strictions on thinking whereas Islam tends to take a more guided approach to 
creative reasoning. Whereas both the Islamic and Western traditions recognize 
the authority of reason as a criterion of judgment, the liberal tradition has, unlike 
Islam, isolated spirituality and faith from the ambit of scientific rationality. 

However, the methodology of ijtihad was also influenced in the course of 
time by a variety of factors, including the political climate, the change of 
caliphate (khilafah) to monarchy (mulk), Hellenistic thought in relationship to 
analogy (qiyas) and its syllogistic components, and the rift between the religious 
scholars and ruling authorities." 

Usul al-fiqh and its proposed methodology followed a difficult course and 
became embroiled in technicality that had adverse consequences for ijtihad. 
What is needed now is to recapture the purity of this vital concept, to make ijti- 
had as our principal instrument for originality and healthy adjustment, but also 
to revise and reform some aspects of the theory of ijtihad itself that are no longer 
responsive to the prevailing conditions and challenges of our time. 

I have elsewhere discussed the theory of ijtihad and its related issues and 
space here does not permit engagement іп detail.2?° Yet I conclude this section 
by suggesting, however briefly, that the conventional theory of ijtihad needs to 
be revised and reformed in respect of the need: 

1) to recognize the validity of collective and consultative ijtihad (ijtihad 
jama'i) side by side with that of ijtihad by individual scholars; 

2) to allow experts in other fields such as science, economics, and medicine 
to carry out ijtihad in their respective fields if they are equipped with adequate 
knowledge of the source evidence of Islam. They may alternatively sit together 
with, or seek advice from, those leamed in Shariah. 

ljtihad has in the past been often used as an instrument of diversity and 
disagreement rather than of unity and consensus. Although disagreement must 
admittedly be allowed in principle, yet there is a greater need today for unity 
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and consensus. Scholars and learned bodies should not perhaps encourage ex- 
cessive engagement in diversity of schools and sects but try to find ways that 
would help to close the gap between them and encourage unity on principles. 
This may require policy guidelines for different settings and countries, and, if 
so, that should be reflected in our approaches to ijtihad. Certain guidelines may 
also be provided by thinkers and leaders to stimulate consensus-oriented ijtihad 
within the ranks of the judiciary and legislative assemblies. 

Ijtihad has іп the past been conceived basically as a legal concept and 
methodology. Our understanding of the source evidence оп ijtihad does not 
specify such а framework for ijtihad. Rather, we think of the original conception 
of ijtihad as a problem-solving formula for the problems encountered by indi- 
vidual Muslims and the Muslim community. This would confirm our view of 
the need to broaden the scope of ijtihad to other disciplines beyond the frame- 
work of figh and usul al-figh. 

According to a legal maxim of Islamic jurisprudence, there should be no 
ijtihad in the presence of a clear text of the Quran and Hadith (/a ijtihad ma‘al- 
nass). This maxim should also be revised. This is because of the possibility that 
the text in question could now be seen in a different light and given a fresh in- 
terpretation in a different context. What we are saying is that the legal text may 
need to be understood first and that by itself may involve ijtihad. Hence ijtihad 
may not be precluded if it could advance a fresh understanding of the text in 
the first place. 

The persistent decline of critical reason among Muslims is due partly to 
the notion that the exercise of personal judgment and ijtihad ceased with the 
epoch-making works of the legists and imams of the past. Added to this is the 
prevailing mindset that a Muslim should follow one or the other of the estab- 
lished schools of thought and abandon his judgment in favor of interpretations 
of the earlier centuries whose originators could have no conception of the ne- 
cessities of the twenty-first century Muslims. Until about 1500 CE, independent 
ijtihad allowed Muslims and Muslim societies to continually adapt in the face 
of changing societal conditions and new advances in knowledge. 

Unfortunately, as Muslim civilization began to weaken about four centuries 
ago in the face of Western advances, Muslims began to adopt a more conserva- 
tive stance in an attempt to preserve traditional values and institutions. As a re- 
sult Muslim thinkers became inclined to view innovation and adaptation 
negatively. For all the rhetoric and symbolic form of the neo-radicals that tend 
to dominate the audience of Muslims, the spirit of Islam is often palpably miss- 
ing from their endeavors, while more than ever ijtihad is needed where women, 
education, and politics are concemed. 


ISLAM AND THE WEST 

Scientific rationality essentially reduces intelligence to the level of neural 
chemistry where mental and behavioral phenomena are understood merely as 
manifestations of physical processes. It tends to deprive us of our noblest di- 
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mensions (faith, love, beauty). separates the soul from the body, and the sensory 
from the intelligible. In the realm of economics, we are merely a producer and 
consumer of goods and is moved solely by our individual self-interest. This too 
is opposed to the Islamic viewpoint which also sees in us morality and tran- 
scendent faith. 

This physicalist analysis of intelligence is now increasingly being seen as 
conceptually inadequate. The real question is whether one may admit a human 
dimension which is autonomous and irreducible to a physical mass. Іп Moravia's 
phrase “сап one posit something which exists and yet at the same time is non 
physical? Do the rejection of the soul and the achievements attained by bio and 
neurosciences oblige us to hold that man is nothing but Бойу?" Recently these 
have been attempted by some creative thinkers to reconceptualize intentions of 
‘reason’ and ‘intelligence’ along anti-materialistic lines drawing on the experi- 
ence of older non-Western traditions, or even popular folk conceptions.?" 

Islamic philosophy—which mainly studies purposes, as against science 
which mainly studies causes—sees, in line with the Quranic teaching, the role 
of objects and events as signs of divine presence and action. Faith is understood 
by Muslims not as a limitation on science but as its vista for enrichment and 
perfection.” 

The variant perspectives of Western philosophy and science are also behind 
the Western puzzlement why Muslims have not become more secularized. This 
unwarranted assumption has in the past led to mistaken assessments of Islam 
and continues to foster genuine misunderstanding conceming the real nature of 
Islamic religion and intellectual traditions. The misunderstanding is unfortu- 
nately not unique to Westerners. For the majority of Muslims today are also 
woefully uninformed of the depth and scope of their rich heritage on the au- 
thoritative validity of reason. Thinking Muslims should work to vindicate the 
symbiotic relation of faith and reason in their religion and see it as a source of 
enrichment and contribution of Islam to human understanding and civilization. 


CONCLUSION 

This essay advanced a Quranic perspective on thinking, which is affirma- 
tive in critical and goal-oriented thinking and also provides a set of guidelines 
that ensures its purity and purpose from negative reductionist influences. The 
guidelines so provided are also rich in advancing a spiritual dimension with the 
understanding that thinking which is not informed by morality and faith can 
lose its direction and purpose and can even become harmful to human welfare. 
From the Quranic vantage point, the sciences of nature should be key to our 
cognition of the signs of God in the universe. For this may be instrumental in 
solving individual and social problems without interrupting the cosmic order 
and the human habitat on earth. The blatant disregard of ethical values in science 
has weakened scientists’ sense of responsibility and contributed to the degra- 
dation of the human condition on the globe. 

Since thinking is a skill that can be advanced by self-application and train- 
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ing. it is amenable to guidance, bereavement, and enrichment. Universities and 
institutions of learning in Muslim countries are generally short of resources, 
and those who have the means still fall short, to their detriment, of nurturing 
the culture of reading and research among their students and scholars. Centers 
of higher learning may do well to establish a new order of relationship between 
the natural sciences and humanities, and between all fields of knowledge and 
human welfare and also the avenues of benefit to society. The present-day ed- 
ucation system is due for a reappraisal in order to instill creative thinking and 
breadth of vision among students and scholars that is informed by the inter-re- 
latedness of the various disciplines of learning. This could be done, as one ob- 
server suggested, “by adding sufficient number of courses in humanities to the 
science and engineering curricula, by cross-disciplinary interaction and collab- 
oration.”” The main characteristic of the human sciences, from the Islamic per- 
spective, is that they are not value-free and have to be incorporated within the 
value system of Islam that is informed by the ethical and human dimension of 
values. 

It is ironic to note, however, that the vast majority of Muslims are wont to 
rote reading of the Quran which is patently vacuous and devoid of thinking. 
The Quran 15 usually read, committed to memory, and cited for its spiritual merit 
rather than intellectual stimulation and enrichment. This is evidently not the ad- 
vice one obtains from the Quran itself Al-Qaradawi has rightly observed about 
the current realities of public education in Muslim countries that “the system 
relies on memorization and cramming more than it does on comprehension and 
analysis. A typical weakness of this method is that the memorizer forgets as 
soon as the exams are over. But if what is learned is founded in understanding 
and comprehension, its substance will remain in the mind and will not be prone 
to oblivion so quickly.” 

But the issue that we raise here is well-entrenched and originates in the 
overall emphasis that most educationists and jurists of earlier times have placed 
оп the study of the Quran, Hadith and figh manuals, often calling attention to 
words and sentences of the text at the expense of comprehension and analysis. 
The basic approach to Quran studies thus emphasized correct pronunciation and 
memorization. This repetitive system of learning was particularly pronounced 
in the context of child education, although it was not confined to this framework 
as other and more advanced levels of Islamic scholarship also bore the same 
influence.** 

Notwithstanding the profound influence of the Quran on the thoughts, 
mores, and cultures of Muslim individuals and societies, thinking by its nature 
does not lend itself to any predetermined framework and guideline. It seems 
that the Quran also seeks only to provide signs and signposts on thinking, but 
the subjective and innately individual bent of thinking is often inspired by imag- 
ination and insight which cannot be encapsulated by definitions and guidelines. 
A creative mind is unique by its attributes, and thinking that originates in а 
learned and upright individual is one of the greatest gifts of creation that can it- 
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self fit the description of divine example, or sign, of God on earth. 

It remains to be added though that imaginative thinking has also been 
sparkled by sources and influences among great Muslim thinkers of other cul- 
tures and traditions—just as we note also that the great thinkers of history 
emerged in all regions, cultures, and religions. The substance of these statements 
is upheld in a renowned Hadith in which the Prophet instructed the Muslims to 
“seek knowledge, even unto China,” and in another Hadith that “wisdom is the 
lost property of the believer; he is entitled to it wherever he finds it.” 

Knowledge and wisdom must therefore be ultimately seen as the shared 
achievements of humanity, endowed and posited by its outstanding and creative 
thinkers. This is also known from the fact that the outcomes of creative thinking 
are often shared and experienced far beyond geographical locales and fron- 
tiers—more so perhaps in the age of globalization. 

It is hoped that the great thinkers and leaders of humanity make it a part of 
their agenda and commitment to narrow down the distances and divides between 
the intellectual and cultural traditions of the world and aspire them to the veri- 
table vision of a shared destiny and wider human fraternity in their delibera- 
tions. 

Mohammad Hashim Kamali*$ 
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PREVIEW 

The text of Book Year 1 begins with the first revelations. The first person 
to accept the prophethood of Muhammad was his wife, Khadija, followed by 
his family that included his daughters, as well as Ali ibn Abi Talib, Zayd ibn 
Haritha, later to be the adopted son of the Messenger, and Barakat whom the 
Messenger had freed at the time of his marriage to Khadija. 

The chronological order of the chapters of the Quran that follow throughout 
the series is based on the list accepted by al-Azhar University in Cairo and is 
considered to be the official order. It differs greatly from the chronological order 
developed by Westem scholars over the centuries and is much more detailed. 

While the text of this book is referred to as The Year 1 of the Revelation 
13 BH/610 CE, its history relates to the last four months of the Arabic calendar. 
The revelation begins sometime in the last ten odd nights of Ramadan (August 
17, 19, 21, 23 or 25, 610 CE). It is not clear when the next revelation came, but 
according to some authorities, there was a three week lapse. If this was the case, 
the revelation, then, most probably continued through the Arabic months of 
Shawwal, Dhu al-Qada and Dhu al-Hijja. The first of Muharram is the new year, 
12 ВН/610-611 СЕ. 

Тһе revelation Беріп with 96:1-96:5 апа continues with signs 68:1-68:6, 
73:1-73:4 and then 74:1-74:9. Тһе fifth revealed is the Opening Chapter (1:1- 
1:7). It was revealed either before or after the angel Gabriel instructs the Prophet 
on how to perform the formal prayer (salat). The 6th Chapter listed is that of 
Chapter 111: The Rope of Palm Fibers in regard to Abu Lahab. He and his wife, 
Umm Jamil, the sister of Abu Sufyan, continuously opposed the prophetic mis- 
sion of Prophet Muhammad. 

While only a few signs of the first four chapters revealed were revealed at 
the beginning of the revelation and the remainder at a later time, other than 
73:20 that has been recorded to have been revealed one year later, the dates of 
the others are not clear. Therefore, they have been added as appendices to Book 
Year 1. 
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PRELUDE 
THE BEGINNING OF THE REVELATION 

It is the month of Ramadan 13 BH (that is, 13 years before the migration, 
hegira) /610 CE, on one of the last odd nights of the month (August 17, 19, 21, 
23,25. or 27), Muhammad ibn Abd Allah once again goes to a cave inside the 
lofty, conical shaped mount known as Hira as has been his custom during the 
months of Rajab and Ramadan for the past few years. Mount Hira is about two 
miles north of Makkah. Its cave is four yards long and one to three yards wide. 

The one whom the Quraysh call “the Trustworthy” seeks out the solitude 
of the cave in order to separate himself from the tumult of daily life and the 
chaos of the city, to reflect, mediate, worship and adore his Lord, for he is one 
of those worshipers of the One God who are called hanif. He would stay as long 
as his provisions lasted and then return home, either stay there for a time or re- 
tum again to the cave. 

Everything around the cave was rugged, Ыеак.! 

It is CE 610. Muhammad is forty years old. 

The Arabian peninsula is immersed in idol worship, having deviated far 
from the message of the Prophets of previous time and, in particular, from the 
message of Abraham. 

Muhammad’s wife, Khadija, vividly remembered that during that time 
when he has sensed he is surrounded by the darkness of oppression, he has re- 
treated to a cave on Mount Hira outside Makkah. Perhaps in prayer, perhaps in 
meditation, he has told her, a dawn would appear which would bear witness to 
a new order. He has sensed the silence before the storm. Perhaps history is plan- 
ning to rebel against this status quo, against the oppressed—both the One God 
and His Abrahamic people. 

As Khadija awaits his return this day, he sits in the cave, lost in meditation 
deep and mystical. He looks at the mountain cave and the silent valley below, 
during the day—the pure skies of Arabia, and, at night—the abundance of stars. 

That night the sounds of his footsteps, which are heard in the silence of the 
mountains, are suddenly still. He has retumed to the cave and sits as if in antic- 
ipation of something unknown which he senses within himself. In anguish for 
that which he senses, but cannot see or even express, he falls asleep. 


He is to later recall: І had fallen asleep in the Hira cave when [the 
angel] Gabriel appeared to me.... and he said: Recite (igra). 

l said: What should І recite. 

Gabriel applied pressure to me and then released me and said: Re- 
cite. This was repeated three times. 

Í asked: ‘What should I recite? and these signs were revealed. 

Deeply stirred, he rushed home to his beloved wife, Khadija. She 
accepted him and what he said with certainty of belief. She knew he 
spoke the truth. She was the first convert to belief in the Quranic rev- 
elation. 
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Khadija felt awed by the experience of which she sensed she was 
a part. She so loved Muhammad that she deeply felt whatever hap- 
pened to him. She felt honored to have been his wife when he first re- 
ceived the revelation. She respected his message and his mission. She 
offered him everything she had upon the Way of God, asking for noth- 
ing in return. 

Those who do not understand Khadija’s inner joy only see her 
bearing sorrow, poverty, and insults. They cannot comprehend the in- 
ward strength that grows strong and firm because she placed her whole 
being upon His Way; dedicated her every asset for His cause. How 
blessed is this beloved Companion of God’s Prophet to have been pres- 
ent at a moment of uncertainty in the life of Mustafa (the Chosen One) 
and to have had the discernment (furqan) to know it is the truth. Praise 
belongs to God (al-hamd Allah). 

Upon hearing the news of the revelation to her beloved Muham- 
mad, Khadija went to the home of her cousin, Магада ibn Nawfal. Не 
was a Christian, a man learned in both the Torah and the Gospel, who 
had become blind with age. When she told him of what has happened, 
Waraqa cried out: Holy! Holy! Verily in whose hand is Waraqa’s soul, 
if you speak the truth to me, Khadija, there has come unto him the 
greatest of angels, Gabriel, who had come to Moses beforehand. Lo! 
He is the Prophet of this people. Bid him be of good heart. Khadija re- 
tumed to Muhammad and told him what her cousin had said. 

Soon after that Muhammad went again to the cave for a retreat 
and afterwards he circumambulated the Kabah. While he was doing 
this, he met Магада who asked him: Tell me what you have seen and 
heard? The Prophet told him and Waraqa said: Surely by Him in whose 
hand is Waraqa’s soul, you are the Prophet of these people. Тһе great- 
est of the angels, Gabriel, has come to you as he came to Moses. You 
will be called a liar and you will be despised. They will cast you out 
and fight against you. Truly, if I live to see that day, God knows I will 
help His Cause. Then he leaned forward and kissed the Messenger’s 
forehead. . 

The words of comfort and reassurance from his beloved Khadija 
and her cousin, Waraqa, were followed by a second revelation to the 
Prophet. It was not recorded exactly how this revelation came, but the 
Messenger mentioned generally two ways by which he received rev- 
elation: Sometimes it comes to me like the reverberations of a bell and 
that is the hardest upon me. Тһе reverberations stop when I am aware 
of their message. And sometimes the angel takes the form of a human 
being and speaks to me and І am aware of what he says.’ 


THE EARLIEST CONVERTS 
Following Khadija, their daughters, Zaynab (597 CE), now 13 
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years old. Ruqayya (ca. 598 CE). 12 years old, and Umm Kulthum 
(са. 599 CE). now 11 years old, accepted the Quranic message when 
their mother, Khadija, did. The fourth daughter, Fatima bint Muham- 
mad. was born some say five years before the Messenger began his 
mission (605 CE) and some say five years after the mission began (615 
CE). For those who say she was bom five years before the revelation, 
they say that she accepted the Quranic message at the same time as 
her mother and sisters. 

Ali ibn Abu Talib (599-661 CE) had moved into the home of 
Muhammad and Khadija when he was six years old (605 CE) where 
he grew up. Shortly after the rebuilding of the Kabah, Muhammad be- 
came the guardian of Ali, his first cousin, the child of his uncle, Abu 
Talib. It fell out thus: a season of severe scarcity visited Makkah and 
Abu Talib, still poor, was having difficulty supporting his family. His 
difficulties were perceived by Muhammad, who, prompted by his 
usual kindness and consideration, went to his rich uncle Abbas, and 
said: O Abbas! Your brother, Abu Talib, has a burdensome family, and 
you see what straits men are brought to. Let us go to him and relieve 
him somewhat of the care of his children. I will take one son, if you 
will take another and we shall support them. Abbas consenting, they 
proposed this idea to Abu Talib. He replied: Leave me Akil and Talib 
and do you with the others as it pleases you. So Muhammad took Ali, 
and Abbas took Jafar. 

Zayd ibn Haritha had been sold into slavery at an early age. He 
was bought by a nephew of Khadija. She gave him to Muhammad in 
595 CE at the time of their marriage before the revelation began. Part 
of the family at the time the revelation began, Zayd accepted the 
prophethood of Muhammad. 

Then there is Barakat (Umm Ayman), bom of Abyssinian parents. 
Barakat was to become one of the women who raised God’s Messen- 
ger. She accepted the Quranic message when the other members of his 
family did. He often referred to her (Barakat) as his mother (ummi) іп 
later days. 


THE PAUSE IN THE REVELATION 

Ibn Saad reports on the authority of Ibn Abbas that the revelation 
paused for a few days.’ The angel does not return. Each and every mo- 
ment weighs heavily upon Muhammad’s heart. It is the curtailment of 
the revelation that causes him so much anguish, Has Gabriel forgotten 
him? 

Yahya ibn Abbad ibn Abd Allah ibn al-Zubayr from his father Abbad 
from Ayisha who said that only a little time elapsed between the coming 
down of 73:1 and 73:11-14.5 

These signs: (73:1-73:4) are an awesome command requiring the 
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Prophet to pull himself out from the warmth of his bed in a comfortable 
home and with a happy family life so as to place himself in the midst 
of a hard struggle, with different forces pulling him here and there. 

When his wife, Khadija, once told him to go to bed and relax, he 
said to her: The time for sleep has passed. 

Yes, indeed. He had nothing more than long nights and a long 
struggle ahead of him. 

It is recorded in regard to Khadija: 

And on occasion, visible to the Messenger alone, as is normally 
the case, the angels say to him: Give unto Khadija greetings of peace 
from her Lord. 

He says to Khadija: O Khadija, here is Gabriel who greets you 
with peace from thy Lord. 

And when Khadija could find words to speak, she says: God is 
peace and from Him is peace and on Gabriel be peace.* 


WRAPPED IN A CLOAK 

Ancther night when he was lying wrapped in his cloak, there broke 
in upon his seclusion a divine command more stern and urgent than any 
he had received.’ 

Muhammad says: While І was walking I heard a voice from the sky. 
I looked up and surely enough it was the same angel who had visited me 
in the cave of Hira. | was afraid of him and knelt on the ground. i went 
home saying: Cover me, cover me. 
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LESSON 1. CRITICAL THINKING STRATEGY 
EMBODYING A POINT OF VIEW, FRAME OF REFERENCE, 


PERSPECTIVE 

The point of view or frame of reference for this course on Quranic Studies 
is that of the Quran. All the words in the Quran are the Words of God as revealed 
to Prophet Muhammad. The Prophet related whatever was revealed to him 
through the Angel Gabriel (лий a/-qudus) with God's permission. 

This leads into a second aspect of the Quranic point of view. It is through 
the prophetic mission to give guidance to humanity to bring people from the 
darkness of ignorance into the light of knowledge and wisdom. 

Point of view is an integral tool of description in the Quran to show emo- 
tions or feelings about an experience or situation. It lets the student hear and 
see what takes place. 

Questions of point of view force students to examine the Quranic per- 
spective and to consider their own point of view as well. How does the Quran 
define its point of view? In this Quranic Studies Course when the subject is the 
first person singular (1) or the first person plural (we), most often they refer to 
God. For the second person singular (thou) as subject, it most often refers to 
the Prophet when in lower case English and upper case refers to God. In either 
case, this pronoun appears as you or You in bold font. The second person plural 
(you) as subject most often refers to a community of people. The third person 
singular (he, she, it), when he, most often refers to God and it is capitalized. 
The third person plural (they) as subject most often refers to a community of 
people. When the object of a sentence is the first person (me), this most often 
refers to God; second person (thee or Thee), when lower case refers to the 
Prophet; uppercase, to God. Third person singular (him, her, it or Him), when 
Him is capitalized, it refers to God, lower case “him” most often refers to the 
Prophet. Third person plural (them) most often refers to a community of people. 

Arabic also has a dual pronoun as both subject or object, masculine or fem- 
inine, referring to two people and possessive pronouns (mine, thy, his, her, it, 
our, your or their). When thy is used in the Arabic of the Quran, the English is 
your. : 

In the first revelation (96:1-96:5), the point of view moves from a command 
to the second person singular (the Prophet) to God as third person singular, back 
to the Prophet and then back to God. 


QURANIC CHAPTER 96: THE BLOOD CLOT (AL-ALAQ) 
SIGNS 96:1-96:5 
Makkah: Recite in the Name of your Lord Who created. (96:1) 
He created the human being from a clot. (96:2) 
Recite and your Lord is The Most Generous, (96:3) 
Who taught by the pen, (96:4) 
taught the human being what he knows not. (96:5) 
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COMMENTARY? 

The beginning of revelation: Recite in the Name of your Lord Who 
created. He created the human being from a clot. Recite: Your Lord is 
the Most Generous, He Who taught by the pen. He taught the human 
being what he knows not. (96:1-96:5) is a unique event at a unique mo- 
ment. It marks the end of one era and the beginning of another in the 
history of humanity, not just in the history of a certain nation or a par- 
ticular generation. 

Here, also, emerges the fact of human beings being taught by the 
Creator. The pen has always been the most widespread means of leam- 
ing and it has always had the most far-reaching impact on human life. 
This fact is not as clear at the time of revelation as it is now. But God 
knows the value of the pen. Therefore, this reference to the pen at the 
beginning of this, His final message to humanity, is the first revelation 
of the Quran. Yet God's Messenger charged with the delivery of this 
message cannot read or write. Had the Quran been his own composi- 
tion, he would not have stressed this fact at the first moment. But the 
Quran is a message God has revealed. The signs then state the source 
of leaming, which is God. From Him we receive all our knowledge, 
past, present and future. From Him we leam any secret revealed to him 
about this universe, life and himself. 

These few signs revealed at the very first moment of the Quranic 
message state the comprehensive basis of faith and its concepts. Every- 
thing starts, works and moves in His name. He is the One who creates, 
originates and teaches. Whatever the human being learns and whatever 
experience and knowledge he acquires come originally from God. God 
has taught us what we know not. The Prophet recognizes this basic 
Quranic fact. It governs his feelings, teachings and practices for the 
rest of his life because it is the principal fact of the Quranic message. 


SUMMARY OF QURANIC SIGNS 96:1-96:5 
Who IS Gop, THE LORD? 

Who is this Lord? The One who created, created the human being from a 
clot. God is The Most Generous. It is God who taught by the Pen, taught us 
what we human beings do not know. 


HOow ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 

From these five short signs that begin the Quranic revelation, the Prophet 
hears the recitation that he has been commanded to recite three times in the 
Name of his Lord and that his Lord is The Most Generous. The word “recite” 
(often mistranslated in English as ‘read’ ) that appears іп 96:1 and 96:3 are the 
first of the commands (imperative form of a verb) to the Prophet that are to con- 
tinue throughout the revelation and to later serve as the basis for the develop- 
ment of the Shariah. Some commands are to the Prophet, as these are because 
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they are directed to the second person singular (thou, you). Later there will be 
commands to second person plural (you) being directed to a community of peo- 
ple. 


QUESTIONS FOR CLASSROOM DISCUSSION 
WHENEVER WE THINK, WE THINK WITHIN A POINT OF VIEW: 
What is the Quranic point of view in these signs? 
We see things from a position, from a sense of place, frame of reference. 
What is it to look at things from the Quranic point of view? 
The signs seem to be approaching the command to recite from what point 
of view? 


QUESTIONS TO ASK YOURSELF 

How am I looking at these signs? 

15 there another way to look at them that I should consider? 

What exactly am I focused on? 

How am І seeing it? 

Is my view the only reasonable view? 

What does my point of view ignore? 

Have | ever considered the way others view this? 

Given the situation, which of these possible viewpoints makes the most 
sense? 

Am I having difficulty looking at this situation from a viewpoint 
with which I disagree? 

What is the point of view of the Quranic message here? 

Did I study viewpoints that challenge my personal beliefs? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have learned. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each les- 
son, you will improve these abilities: 


I am able to look at the Quran from the Quranic апа non-Quranic 
point of view. 

I am able to focus on the Quranic signs of the first revelation and 
how it might have felt to the Prophet when he received it. 

I am able to look at this from a viewpoint with which I disagree 
and in doing so am able to challenge my personal beliefs. 
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LESSON 2. CRITICAL THINKING STRATEGY 
GENERATING PURPOSE, AIM, GOAL, OBJECTIVE 

Questions of purpose force you to define tasks. One of the goals of the 
Quran is to break the bonds of ignorance, missed guidance, social and moral 
corruption. These are all considered to be shadows or darkness. When these 
bonds are broken, the Quran guides humanity to goodness, light and being fair 
and just. You begin developing your reasoning or discernment faculty by first 
understanding what this particular element of thought or reasoning is. That is, 
you learn to generate the purpose, aim, goal or objective of the Quranic signs 
and their message. 


QURANIC CHAPTER 68: THE PEN (AL-QALAM) 
SIGNS 68:1-68:4 
Makkah: Nun. By the pen and that which they write.(68:1) 
You are not, by the divine blessing of your Lord, 
one who is possessed. (68:2) 
And, truly, there is for you certainly, compensation, 
that which is unfailing. (68:3) 
And, truly, you are of sublime morals. (68:4) 


When the second revelation comes, it begins with a single letter, nun. It is 
followed by one of the many oaths or things that God swears by in this and later 
signs. Here, it is the pen which has already been mentioned in the first revelation 
as the primary means by which God teaches human beings His wisdom. When 
asked about the pen, the Prophet says: The first thing God created is the pen. 
He creates the tablet and says to the pen: Write, and the pen answers: What shall 
I write? God said: Write My knowledge of My creation until the Day of Resur- 
rection. Then the pen traces what had been commanded. 


COMMENTARY? 

The signs begin with an oath by God Almighty. Nun. By the pen 
and that which they write. (68:1) The oath is by the letter nun, the pen 
and writing. This point is endorsed by the fact that Quranic revelations 
began with the command to recite. (96:1) This instruction was given 
to the unlettered Prophet, whom God in His infinite wisdom willed to 
be unable to read and write. Yet the revelations vouchsafed to him 
began with such emphasis on learning through reciting and writing 
with the pen. This importance is reiterated here by the oath using the 
letter nun, the pen and the writing. All this should be seen as part of 
the divine system of cultivating the Muslim community and preparing 
it for the universal role God assigned to it. 

We also note here that the moral element is given considerable 
weight in God’s measure. You are not, by the divine blessing of your 
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Lord опе who is possessed. And, truly, there is for you certainly, сот- 
pensation, that which is unfailing. And, truly, you are of sublime 
morals. (68:2-68:4) It is a fundamental element in the Quranic mes- 
sage, just as it is fundamental іп the Prophet’s own character. 

The Prophet says: I have been given the message that perfects 
noble morality. He thus sums up the objective of his message. His 
teachings are highly consistent in emphasizing the importance of 
morality and good manners. His own behavior provides a shining pic- 
ture as well as a practical noble example that merits a record in Gods 
eternal book: And, truly, you are of sublime morals. (68:4) 

Morality, in its perfection, beauty, balance, consistency, straight- 
forwardness and unity, is reflected in the person of Muhammad as he 
deservedly earns the praise granted by none other than God Almighty: 
And, truly, you are of sublime morals. (68:4) 


SUMMARY OF QURANIC SIGNS 68:1-68:4 
HOW ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 

Word must have spread among the Quraysh clans of Makkah that Muham- 
mad claims to have received a revelation from the unseen world. There would 
have been those among them whose first reaction is: Muhammad is possessed. 
He is told that not only is he not possessed, but that he will receive a compen- 
sation and that he is of sublime morals, of a great moral character, having moral 
excellence. 


HOW ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

Again, among the first revelations, mention of the pen and what those of 
us who write use in order to write. The pen becomes an important element in 
our thoughts as it has been repeated to us. If the Makkans who said that Muham- 
mad is possessed would have listened carefully to the recitation, they would 
have known that the Quranic message confirms that he is of great moral char- 
acter. 


QUESTIONS FOR CLASSROOM DISCUSSION 
THINK ABOUT PURPOSE 
What is the Quranic purpose in revealing these signs? 
What is our purpose in doing what we are doing? 
What is the purpose of the assignment to rewrite the signs as 
1 understand them? 
What is the purpose of the pen in this story? 


QUESTIONS TO ASK YOURSELF 
What is my teacher trying to accomplish? 
What is my friend's purpose? 
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What is my purpose? 
What is the purpose of these signs? 
Should we change our purpose? 
Is my purpose fair to everyone? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have leamed. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each les- 
son, you will improve these abilities: 


Í understood the purpose of the pen in the revelation of these signs. 

1 understood the goal of learning according to this Quranic sign. 

J understood the purpose of the signs saying that the Prophet was not 
possessed as his enemies said. but a person of sublime morals, 
someone to be followed because of his moral character. 
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LESSON 3. CRITICAL THINKING STRATEGY 
CLARIFYING AND ANALYZING THE MEANINGS OF WORDS OR 
PHRASES 

Critical thinkers of Quranic studies have clear thoughts about the Quranic 
signs. They perceive the concepts and recognize what kind of evidence is 
needed to analyze the meaning of Quranic words. They know that just giving a 
definition is not sufficient. They must also be able to give examples of the 
Quranic concept. On the other hand, uncritical thinkers see words drifting 
through their minds. They are not able to give examples of the concepts of the 
words or to critique their use of the concept. 


QURANIC CHAPTER 73: THE ONE WHO IS WRAPPED 
(AL-MUZZAMMIL) 
SIGNS 73:1-73:9 


Makkah: O you, the one who is wrapped, (73:1) 

stand up during the night, but for a little part, (73:2) 

for half of it or reduce it a little. (73:3) 

Or increase it and chant the Quran, a good chanting, (73:4) 
Jor We will cast оп you a weighty saying. (73:5) 

Truly, one who begins in the night, is when impression is strongest 
and speech more upright. (73:6) 

Truly, for you in the daytime is a lengthy occupation. (73:7) 
And remember you the Name of your Lord. 

And devote yourself to Him with total devotion. (73:8) 

The Lord of the East and of the West, there is no god but He. 
So take Him to yourself as your Trustee. (73:9) 


COMMENTARY” 

This seclusion is an aspect of how God guides the Prophet, indeed, 
prepares him, for the great task that is later to be assigned him. It will 
be a continuous and hard struggle, one that requires patience, perse- 
verance, night worship, recitation of the Quran and the permanent pur- 
suit of God's pleasure. It is a full implementation of divine commands. 
(73:1-73:9) 


RHYTHM OF THE SIGNS 
The first half of the chapter maintains the same rhythm, and al- 
most the same rhyme, with an / followed by a long a, throughout. It 
gives the chapter a relaxed but courtly beat, one that suits its majestic 
command, the seriousness of the duty and the successive and momen- 
tous images the entire chapter portrays. These include the weighty 
message. 
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TIME FOR COMFORT IS OvER 

O you, the one who is wrapped: This is a call from on high, given 
by God Almighty. Stand up, for you have a great mission and a heavy 
burden. Stand up, for you need to put in sustained efforts. Stand up, 
for the time of sleep and comfort is over. You need to prepare for the 
task ahead of you. 

Such is the preparation for the great task: ... stand up during the 
night, but for a little part, for half of it or reduce it а little. Or increase 
it and chant the Quran, a good chanting, (73:1-73:4) The signs refer 
to the methods that attain success in preparation for the great task: 
Night worship, the remembrance of God and chanting the Quran. 


A HEAVY WEIGHT TO CARRY 

All these preparations were made so that the Prophet could receive 
the weighty discourse: We will cast on you a weighty saying. (73:5) 
This is a reference to the Quran and the assignment it gives the 
Prophet. The Quran is not weighty in its phraseology. On the contrary, 
it is both easy to bear in mind and recite. However, it is weighty in the 
scales of truth, and profound in its effect on peoples’ hearts. 

Standing up in night worship when others are asleep, leaving aside 
the distractions of daily life, being in contact with God, receiving His 
light and bounty, seeking the pleasure of being alone with Him, recit- 
ing the Quran in the deep silence of the night as if it is being bestowed 
now from on high so as to be echoed by the whole universe, and re- 
ceiving inspiration from the Quran and its melody in the quite of the 
night is all part of the preparation. Truly, one who begins in the night, 
is when impression is strongest and speech more upright. Truly, for 
you in the daytime is a lengthy occupation. And remember you the 
Name of your Lord. And devote thyself to Him with total devotion. 
(73:6-73:8) 

The chapter follows this instruction by making it clear that there 
is none other than God to tum to: The Lord of the East and of the West, 
there is no god but He. So take Him to yourself as your Trustee. (73:9) 


SUMMARY OF QURANIC SIGNS 73:1-73:9 
WHO Is Gop, THE LORD? 

Who is the Lord? Here more explanation is added to the previous signs 
regarding the Lord. He is the Lord of the East and the West. There is no god 
but He. Muhammad is commanded to take God to himself as his Trustee. 


How ARE THE SIGNS DIRECTED TOWARDS THE PROPHET MUHAMMAD? 

Signs 73:1-73:9 address the Prophet directly, speaking to him as he has 
wrapped himself. It tells him how to prepare for the great task before him: To 
stand up at night and pray as the impression is strongest at night, to chant the 
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revelation, to remember his Lord, to devote himself to his Lord with total de- 
votion. 


QUESTIONS FOR CLASSROOM DISCUSSION 
How does the Quran clarify “one who is wrapped”? 
What is seclusion that the commentator refers to? 
Can you give examples? 
Who is God addressing in these signs? 
Is God addressing more than one group of people in these signs? 
Can you explain? 
What does the “weighty saying” here refer to? 
Why use the word “weighty”? 


QUESTIONS TO ASK YOURSELF 
What words from these signs am I able to clarify? To analyze? 
What does the phrase “Lord of the East and the West” mean to me? 
Am I able to chant the Quran, a good chanting? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have leamed. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each les- 
son, you will improve these abilities: 


І am trying to clarify and analyze words and phrases referred to 
in these signs. 

l] am able to understand how the signs clarify what it means by 
“one who is wrapped”. 

1 understand that the “weighty saying” does not mean heavy in 
weight, but heavy or deep in meaning. 
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LESSON 4. CRITICAL THINKING STRATEGY 
ANALYZING OR EVALUATING ACTIONS 

In order for Quranic critical thinkers to develop their own point of view on 
an issue, they have to analyze the actions of those referred to in the Quranic 
signs and then evaluate them. The next step is to put actions into practice for 
themselves. Practice develops into good judgment—judging behavior, explain- 
ing and justifying those judgments, hearing alternative judgments and their jus- 
tifications, and assessing judgments. When Quranic critical thinkers evaluate 
the behavior of themselves or that of others, they are aware of the criteria that 
they use so that the criteria themselves become part of the evaluation. They look 
at the consequences of their actions and see them as basic to the criteria for as- 
sessing behavior and policy. 


QURANIC CHAPTER 74: THE ONE WHO IS WRAPPED INA 
CLOAK (AL-MUDDATHTHIR) 
SIGNS 74:1-74:7 
Makkah: O you, the one who 
wrapped himself in a cloak! (74:1) 
Stand up and warn! (74:2) 
And magnify your Lord (74:3) 
and purify your garments (74:4) 
and abandon contamination! (74:5) 
And reproach not others to acquire more for yourself. (74:6) 
And for thy Lord, then, have you patience. (74:7) 


COMMENTARY? 

Both openings: O you, the one who is wrapped (73:1) and O you, 
the one who wrapped himself in a cloak! (74:1) aim to prepare the 
Prophet for his great task, particularly when he needs to go public and 
address all the community with his message. He would then have to 
face strong opposition and compounded trouble that required such 
preparations. This would mean that the rest of the two chapters are re- 
vealed later, when the Prophet faces determined rejection and false ac- 
cusations of fabricating his message. 

The chapter begins with an address from on high assigning a great 
mission to the Prophet. O you, the one who wrapped himself in a cloak! 
Stand up and warn! (74:1-74:2) Не is directed to prepare himself for 
his great task, taking the measures outlined to him in the chapter: And 
magnify your Lord and purify your garments and abandon contami- 
nation! And reproach not others to acquire more for yourself. And for 
your Lord, then, have you patience.(74:3-74:7) This directive ends 
with the need to be patient. 
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SUMMARY OF QURANIC SIGNS 74:1-74:7 
HOW ARE THE SIGNS DIRECTED TOWARDS THE PROPHET MUHAMMAD? 
Again, the Quranic revelation addresses Muhammad ordering him to 
stand up and wam, to glorify his Lord, to purify his garments and to put aside 
any impurity. He is not to acquire more for himself and he is to have patience. 
We might say that the purpose of these short seven signs is to begin to prepare 
the Prophet for his great task ahead that. as indicated here, is to stand up and 
warn. The words: “Magnify,” “purify,” “abandon” and “have patience” to- 
wards his Lord are all imperative forms of the respective verbs. They are 
commands to the Prophet that he carried out.* 


QUESTIONS FOR CLASSROOM DISCUSSION 
How do we put these signs into action? 
Does practice of the commands in these signs develop good judgment? 
Do we have examples where practice has not developed into good 
judgment? Why not? What is the difference? 


QUESTIONS TO ASK YOURSELF 
Am I focused on developing good judgment from my actions? 
How do І do this? 
Do I look at the consequences of my actions? 
Am | able to judge my own behavior? 
How to I evaluate my behavior? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel con- 
fident you have learned. Do not be discouraged if you feel you have not de- 
veloped any of these abilities or just a few. It takes practice and hopefully 
with each lesson, you will improve these abilities: 


І understand the difference between words that are commands іп 
the Quran from those that are not. 

І understand how the Quran is clarifying for the Prophet what he 
should do. 
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INTERLUDE 
Тне FORMAL PRAYER 

The Prophet is ordered to offer the formal prayer and so he does. A learned 
person said that when formal prayer is mentioned to the Prophet. Gabriel comes 
to him while he is on the heights of Makkah and digs a hole for him with his 
heel in the side of the valley from which a fountain gushs forth. Gabriel per- 
forms the ritual ablution as the Prophet watches him. This is in order to show 
him how to purify himself before formal prayer. Then the Prophet performs the 
ritual ablution as he has seen Gabriel do it. Then Gabriel offers a formal prayer 
with him while the Prophet prays with his formal prayer. Then Gabriel leaves 
him. The Prophet goes to Khadija and performs the formal prayer for her as 
Gabriel had done for him, and she copies him. Then he offer the formal prayer 
with her as Gabriel had prayed with him, and she prays as his formal prayer.’ 

Afif said: Al-Abbas ibn Abd al-Muttalib is a friend of mine who used to 
go often to the Yemen to buy aromatics and sell them during the fairs. While 1 
was with him in Mina there came a man in the prime of life who performs the 
full rites of ablution and then stands up and offers a formal prayer. Then a 
woman comes out and does her ablutions and stands up and offers a formal 
prayer. Then out comes a youth just approaching manhood who performed his 
ablutions, then stands up and does the same by his side. When I asked al-Abbas 
what is happening, he says that it is his nephew, Muhammad ibn Abd Allah ibn 
Abd al-Muttalib, whom һе says God has sent as a Prophet. The other is my 
brother's son, Ali ibn Abu Talib, who follows him in his religion. The third is 
his wife, Khadija bint Khuwaylid, who also follows him in his religion. 

Afif said after he had become a Muslim and that the Quranic message was 
firmly established in his heart: Would that I had been a fourth! 

A traditionalist mentions that when the time of formal prayer came, the 
Prophet would go out to the outskirts of Makkah accompanied by Ali, who went 
unbeknownst to his father, and his uncles and the rest of his people. There they 
offer the formal prayer, and return at nightfall. This goes on as long as God in- 
tend that it should, until one day Abu Talib comes upon them while they are 
praying, and says to the Prophet: O nephew, what is this religion which I see 
you practicing? 

He replies: O uncle, this is the religion of God, His angels, His Prophets, 
and the religion of our father Abraham. 

Then Abu Talib says to Ali: My boy, what is this religion of yours? 

He answers: | believe in God and in the Prophet of God, and I declare that 
what he has brought is true, and I pray to God with him and follow him. 

Abu Talib said: He would not call you to anything but what is good so stay 
with him." 

The Prophet Muhammad is reliably reported to have quoted God as saying 
that the fruits of formal prayer are shared equally between Me and My servant, 
and My servant will be granted what he asks for. As the worshipper recites {in 
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formal prayer]: Praise belongs to God, the Lord of the worlds, God will say: 
My servant has praised Me. As he recites: The Merciful The Compassionate, 
God will say: My servant has thanked Me. As he recites: Sovereign of the Day 
of Judgment, God will say: Му servant has glorified Me. As he says: You alone 
we worship and to You alone we pray for help, God will say: This is between 
Me and My servant, and My servant will receive what he asks for. And, as he 
says: Guide us on the straight path, the path of those to whom You were gra- 
cious, not the ones against whom You are angry, nor the ones who go astray, 
God will say: This is for My servant, and he will be granted his wish. 
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LESSON 5. CRITICAL THINKING STRATEGY 
QUESTIONING DEEPLY: RAISING AND PURSUING SIGNIFICANT 
QUESTIONS 

When reading a sign (verse, ayah), critical thinkers look for the issues that 
underlie what the signs are stating. They come to their own understanding of 
the details. They then place this in a larger context. They move between the 
basic underlying issues and the larger picture of the issue at hand. They remain 
focused on the issue as they follow a line of thought. They organize the issues 
in their own way as they continue to raise questions about the issue as they in- 
crease their knowledge. 


QURANIC CHAPTER 1: THE OPENING (AL-FATIHAH) 
SIGNS 1:1-1:7 
Makkah: /п the Name of God, 
The Merciful, The Compassionate. (1:1) 
The Praise belongs to God, Lord of the worlds, (1:2) 
The Merciful, The Compassionate, (1:3) 
One Who is Sovereign of the Day of Judgment. (1:4) 
You alone we worship and to You alone we pray for help. (1:5) 
Guide us on the straight path, (1:6) 
the path of those to whom You were gracious, 
not the ones against whom You are angry, 
nor the ones who go astray. (1:7) 


According to traditional sources, Chapter 1 was revealed at the beginning 
of Muhammad’s messengership after signs from other chapters." 

The first response of the Messenger to the One God’s commands after 
learning and knowledge is the formal prayer. The angel Gabriel teaches him the 
ablution and the formal prayer (sa/at), which he then teaches Khadija and Ali 
ibn Abu Talib. 


COMMENTARY? 

Every Muslim recites this short chapter of seven signs at least sev- 
enteen times a day. The Prophet Muhammad said: A formal prayer by 
one who does not recite the Opening Chapter is invalid. 

This short chapter contains a great deal of the central basic ideas 
of the Quranic message, its beliefs and concepts. It outlines many of 
its essential perceptions and attitudes. All this makes it clear why it is 
chosen for frequent recitation and why it is essential for the validity 
of prayer. 

The chapter opens with the phrase: Jn the Name of God, the Mer- 
ciful, the Compassionate. (1:1) 
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This is recognized by the majority of scholars as а sign of the 
chapter, in its own right, completing its signs into seven. There is, how- 
ever, a difference of opinion over whether this is so with respect to all 
other chapters of the Quran in which the same words appear as the 
opening phrase. 

The divine attributes of The Merciful and The Compassionate en- 
compass all aspects and meaning of mercy, and can only be used to- 
gether with respect to God Almighty. It would be appropriate to use 
the attribute of The Merciful in reference to a human being, but the 
Quranic message requires that use of The Merciful is exclusive to God. 
As for the debate over which of the two adjectives denotes the wider 
meaning of mercy and compassion, it does not concern us here. We 
can conclude, however, that when combined, they encompass all as- 
pects and dimensions of mercy. 

As the invocation of God’s name at the beginning of every action 
constitutes the first fundamental principle of the Muslim faith, the re- 
striction of the use of The Merciful, The Compassionate to God alone 
constitutes the second principle and defines the relationship between 
God and the human being. 

Having invoked God’s Name and acknowledged His infinite 
mercy, one is directed to praise God and recognize His absolute sov- 
ereignty over all beings. The Praise belongs to God, Lord of the 
worlds. (1:2) 

The Merciful, The Compassionate (1:3) are two attributes that en- 
compass all meanings and aspects of mercy and compassion, and epit- 
omize mercy as a property of God Almighty. These two attributes 
define the link between the Lord as Creator and His creation. It is a 
link based entirely on love, peace, reassurance and care, and which in- 
spires within us a spontaneous feeling of gratitude and praise towards 
God. 

This: One Who is Sovereign of the Day of Judgment (1:4) states a 
fundamental Quranic principle that has a most profound influence on 
human life: belief in the hereafter. The Quran comments оп the curious 
fact that people have often believed in God as Creator but have failed 
to believe in a Day of Judgment, in a life to come, when reward and 
punishment are meted out to restore the balance of justice. 

Human life can never be balanced and equitable until people be- 
lieve that what they earn in this transient life is not the be-all and the 
end-all. The human being needs to have the incentive of a confident 
belief that another life awaits him, which is worth the struggle and the 
sacrifices and the effort he may have to make here in this short one. 
This belief brings a fundamental difference in the feelings, attitudes 
and behavior of those who uphold it. You alone we worship and to You 
alone we pray for help. (1:5) This sign expresses another fundamental 
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principle that follows logically from the preceding ones. It is also а 
decisive and crucial principle that draws a line between the freedom 
the human being gains in submitting to God and the abuse and debase- 
ment implicit in the human being’s servitude to humanity. 

The foremost way of communicating with God is through prayer: 
Guide us on the straight path, the path of those to whom You were gra- 
cious, not the ones against whom You are angry, nor the ones who go 
astray. (1:6-1:7) 

With these words a believer pleads to be shown the right way and 
to be helped along it, which cannot be achieved without God’s guid- 
ance, care and mercy. To acknowledge that is in itself a recognition of 
God's sovereignty and dominance over all things and events. 

This, then, is the Opening Chapter, the chapter selected for fre- 
quent daily recitation, without which Quranic prayers are invalid. De- 
spite its brevity, it contains some of the most fundamental principles 
of the Quranic faith and certain insights that arise from them. 


SUMMARY QURANIC SIGNS 1:1-1:7 
Уно 15 Сор, THE LORD? 

In the first four Quranic revelations, the name of God is not mentioned, but 
rather one of the names of God, Lord. Here for the first time, we learn the Name 
of God (Allah) and that God is The Merciful, The Compassionate to whom be- 
longs Praise. What does it mean that God is Merciful? Compassionate? Why 
are these stated twice? These are just some basic questions that will awaken in 
you. In addition to the information provided that God is The Merciful, The Com- 
passionate and that all Praise belongs to God, we learn that He is also Sovereign 
of the Day of Judgment. 


HOW ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

Whenever we are praised, we should know that praise belongs to God and 
not to us. The believers hearing this for the first time might have wondered what 
that was. Then we are commanded to ask for His guidance on the straight path, 
the path of those to whom He was gracious and not the path of those who have 
gone astray. Not knowing any more than this for the early believers must have 
left them in great anticipation for further explanation of the straight path and 
what is, as well. 


QUESTIONS FOR CLASSROOM DISCUSSION 
How does “praise belongs to God” come to be the way things are now? 
What are the characteristics of the Lord of the worlds? 
How do the signs say to worship God? 
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QUESTIONS ТО ASK YOURSELF 
What conclusion do 1 come to about how to worship God? 
What categories do | see in these signs? 
What solution do I find for being on the straight path? 
Why would the Prophet say these seven signs should be recited in every 
formal prayer? 
Why do people worship God? 
What are the main concepts in these signs? 
What are the moral implications in these signs? 
What are the most significant questions about these signs? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you fee! confident 
you have learned. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each les- 
son, you will improve these abilities: 


I am able to ask questions about questions. 
I am able to understand why questioning deeply helps my 
understanding of these Quranic signs. 
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LESSON 6. CRITICAL THINKING STRATEGY 
USING INFORMATION, DATA, FACTS, OBSERVATION 
EXPERIENCES, REASONED JUDGMENTS 

Questions of information force you to assess the quality of informa- 
tion, how you are organizing or giving meaning to information. Any ques- 
tions you ask require information. There are three aspects to this: 

|. Thinking has a goal, agenda, purpose. 

2. Questions being asked either explicitly or implicitly. 

3. Information is being used. 

What information is being used? 

Where did the information come from? 

How can that information be assessed? 

If you have information, information never uses itself. Information 
never gives itself meaning. It deduces implications from itself. Information 
must be treated by the mind. It must be interpreted. Information must be 
given a meaning. As Quranic critical thinkers you must make certain to 
distinguish hard data from the inferences or conclusions that are drawn 
from them.* You want to identify the key information the Quran is using іп 
these signs to support its main arguments. Look for facts, experiences, 
and/or data being used to support its conclusions. 


QURANIC CHAPTER 111: THE FLAME (AL-LAHAB) 
Sicns 111:1-111:5 


Makkah: Ruined were the hands 

of Abu Lahab and he was ruined. (111:1) 

His wealth availed him not nor whatever he earned. (111:2) 
He will roast in a fire, possessing flames (111:3) 

and his woman, the carrier of firewood, (111:4) 

around her long neck is a rope of palm fibers. (111:5) 


COMMENTARY? 

Abu Lahab, together with his wife, Arwa, known as Umm Jamil, 
were among the most hostile opponents of God’s Messenger and the 
ideas he propagated. 

After the beginning of the revelation, Abu Lahab orders his two 
sons to renounce Muhammad's two daughters to whom they were to 
marry before Muhammad '`s prophetic assignment. Abu Lahab does this 
in order to burden the Prophet with their living expenses. 

Thus, Abu Lahab and his wife continue with their persistent on- 
slaught against Muhammad and his message. The fact that they are 
close neighbors of Muhammad makes the situation even worse. We 
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are told that Umm Jamil”? used to carry thoms and sharp wood and 
place them along the Prophet’s path—although it is thought that the 
phrase the carrier of firewood’ in the chapter is used only metaphori- 
cally to indicate her lies and malice towards him. 

This chapter is revealed as a counterattack against Abu Lahab’s 
and his wife’s hostile campaign. God takes it upon Himself to say the 
final word on behalf of His Messenger: Ruined were the hands of Abu 
Lahab апа he was ruined. (111:1) 

The Arabic term rendered here as ‘ruined’ also signifies failure 
and cutting off. The term is used twice in two different senses. It is 
used first as a prayer, while in the second instance it implies that the 
prayer has been already answered. So, in one short sign, an action is 
realized which draws the curtain upon a battle scene. What later fol- 
lows is merely a description of what takes place with the remark: His 
wealth availed him not nor whatever he earned. (111:2) He can have 
no escape. He is defeated, vanquished and damned. 

This was his fate in this world, but in the hereafter as well: He 
will roast in a fire, possessing flames. (111:3) The fire is described as 
having flames in order to emphasize that it is raging. 


RHYTHM OF THE SIGNS 

The language of this chapter achieves remarkable harmony be- 
tween the subject matter and the atmosphere built around it. Abu Lahab 
will be plunged into a fire with Jahab, which is the Arabic for flames; 
and his wife who carries the wood, a fuel, will be met with the same 
fire with a palm-fiber rope around her neck. Hell, with its fiercely 
buming flames, will be inhabited by Abu Lahab. At the same time his 
wife, who collects thorns and sharp woods, materials that can signifi- 
cantly increase the blaze of a fire, puts them all in [Muhammad’s] way. 
Therefore, she will, in time, be dragged into hell with a rope tied round 
her neck, bundled like firewood. How perfectly matched are the words 
and the pictures portrayed: the punishment is presented as being of the 
same nature as the deed: wood, ropes, fire and flames (/ahab)! 

Phonetically, the words are arranged in a way that provides won- 
derful harmony between the sounds made by the tying of wood into 
bundles and pulling the neck by ropes. You will not fail to note that 
the Arabic sounds like a hard sharp tug, analogous to that of bundles 
of wood or an unwilling person being dragged by the neck into a wild 
fire; all is in phase with the fury and violent, bellicose tone that goes 
with the theme of the chapter. Thus, in five short signs making up one 
of the shortest chapters in the Quran, the vocal melodies click neatly 
with the actual movement of the scene portrayed. 

This extremely rich and powerful style led Umm Jamil to claim 
that the Prophet is, in fact, satirizing she and her husband. This arro- 
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gant апа vain woman cannot get over being referred to by such a hu- 
miliating phrase as ‘the carrier of firewood,’ who ‘shall have а rope 
of palm fibers round her neck.’ Her rage grows wilder when the chapter 
became popular among the Arab tribes who greatly appreciated such 
fine literary style! 


SUMMARY OF QURANIC SIGNS 111:1-111:3 
HOW ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

Suddenly the Community of believers and others who hear the recitation 
recognize that the Quranic message does not shy away from retribution towards 
a person or persons who are hostile towards Muhammad. It is the first time in 
the revelations that the Quran directly attacks a specific person who is a believer 
of the corrupting system of tribal honor over all other beliefs. Abu Lahab is a 
member of the same Hashim Clan of the Quraysh as Muhammad. He is his half- 
uncle on his father’s side, yet the Quranic message does not hesitate to confront 
it by condemning Abu Lahab and his wife to the fire. This has great implications 
for the future of this community and those who oppose it. It was particularly 
important for the oppressed and downtrodden to hear these words as many of 
them had suffered greatly under the Makkan tribal social system of tribal honor 
and their slogan: My tribe right or wrong. 


QUESTIONS FOR CLASSROOM DISCUSSION 
What information do we need to know who Abu Lahab was? 
What data are relevant to this problem? 
Do we need to gather more information? 
Is this information relevant to our purpose or goal? 
On what information are you basing that comment? 


QUESTIONS YOU CAN ASK TO DISCIPLINE YOUR THINKING 
What precise question are we trying to answer? 
Is that the best question to ask in this situation? 
Is there a more important question we should be addressing? 
Does this question capture the real issue we are facing? 
Is there a question we should answer before we attempt to answer this 
question? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have learned. 


{ understand that Abu Jahl and his wife were cursed in these signs. 
I understand that Abu Jahl thought his wealth and what he earned would 
save him from ruination. 
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EPILOGUE 


THE QURAYSH CLANS 

We know, Muhammad is a member of the Hashim Clan of the 
Quraysh tribe. The Quraysh tribe consists of 14 clans. The clans are: 
Hashim, al-Muttalib, Таут, Zuhrah, Adiyy, al-Harith ibn Fihr, Amir, 
Asad, Nawfal, Abd Shams, Makhzum, Sahm, Jumah, and Abd al-Dar. 

The place of the clan of Hashim in Makkan society is under the 
leadership of Abu Talib, the brother of Abu Jahl, but it is losing ground. 
Abu Jahl becomes the leader upon the death of Abu Talib in 620 CE. 

The al-Muttalib Clan has apparently become very weak and is 
much dependent on Hashim. 

The Taym Clan also counts for little in the affairs of Makkah. In 
Muhammad’s youth the leading member of it is Abd Allah ibn Judan, 
for the meeting to set up the Hilf al-Fudul had been held in his house, 
and we also hear of Muhammad meeting Abu Jahl there. 

The clan of Zuhrah seems to have been more prosperous than 
that of Taym and al-Muttalib. Certain branches have business relations, 
cemented by marriage, with Abd Shams; the mother of Sad ibn Abi 
Waqqas is a granddaughter of Umayyah ibn Abd Shams and Abd al- 
Rahman ibn Awf had married daughters of Utbah ibn Rabiah ibn Abd 
Shams and his brother Shayba. 

The Adiyy Clan had formerly belonged to the Ahlaf. The general 
position of the Adiyy is probably also deteriorating. 

The al-Harith ibn Fihr Clan is on the border-line between 
Quraysh of the Hollow and Quraysh of the Outskirts. Its position has 
perhaps been improving, but it is not of first importance. 

The Amir Clan is another clan on the border-line between 
Quraysh of the Hollow and Quraysh of the Outskirts. 

The Asad Clan had evidently grown in importance and has left 
its old associates of the Hilf al-Fudul (Alliance of the Virtuous) to enter 
the circles of big business. 

The Nawfal Clan does not seem to have been strong in numbers, 
but its leading men have considerable influence, perhaps because of 
their close association with Abd al-Shams. They work in with the 
Makhzum group, but are not subservient to them, since at times along 
with Asad (and Amir) they would go their own way. 

The Abd al-Shams Clan disputes with that of Makhzum the lead- 
ing place in Makkah, but both realized the wise sphere of common in- 
terest and the rivalry is not unduly bitter. 

The Makhzum are apparently the dominant political group in 
Makkah at the time of the revelation. Abu Jahl is the leader of those 
who would oppose Muhammad. 

The Sahm Clan is one of the more powerful clans. It is against 
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them that the Hilf al-Fudul (Alliance of the Virtuous) was ostensibly 
directed in the first place and it is to them that the Adiyy appeal for 
help when they prove unable to stand up to Abd al-Shams. 

The Jumah Clan is also powerful, but not quite as powerful as 
the Sahm Clan. The leadership is in the hands of the family of Khalaf 
ibn Wahb, first in that of Umayyah ibn Khalaf, and at a later time in 
that of Wahb ibn Umayr ibn Wahb ibn Khalaf. 

The Abd al-Dar Clan had once been foremost of the sons of 
Qusayy, and his descendants retained certain privileges such as that of 


carrying the standard, but they now counted for little in Makkan 
affairs.” 
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APPENDIX Í. CRITICAL THINKING STRATEGY 
RAISING QUESTIONS, PROBLEMS, ISSUES 

The Quranic text asks hundreds of questions in reasoning something out. 
There are many issues that end with a question, many rhetorical, the answer to 
which the Quranic message itself implies. One of the best ways to become crit- 
ical thinkers is to understand how the Quran raises questions. 

Asking questions is an important aspect of Quranic learning. The Hadith 
are responses to questions asked about the Prophets Sunna. The fatwa issued 
by clerics is based on questions they are asked. Within the Quranic view, we 
have a direct connection to God and would only consult a cleric if we had a 
question about some aspect of our worship. 


QURANIC CHAPTER 96: REMAINING SIGNS 
SIGNS 96:6-96:19 
Makkah: No indeed! 
The human being is, truly, defiant. (96:6) 
He considered himself self-sufficient. (96:7) 
Truly, to your Lord is the returning. (96:8) 
Have you yourself considered he who prohibits (96:9) 
a servant when he invoked blessings? (96:10) 
Have you considered if he had been on guidance (96:11) 
or commanded Соа-сопѕсіоиѕпеѕѕ? (96:12) 
Have you considered if he denied and turned away? (96:13) 
Knows he not that God sees? (96:14) 
No indeed! Truly, if he refrains himself not, 
We will, surely, lay hold of him by the forelock, (96:15) 
a lying, inequitable forelock. (96:16) 
And let him call to his conclave. (96:17) 
We will call to the guards of hell. (96:18) 
No indeed! Truly, obey you him not but prostrate yourself to God 
and be near to Him. (96:19) 


COMMENTARY? 
ARROGANCE AND INGRATITUDE 

The second part of the chapter deals with human beings’ trans- 
gression. The human being is, truly, defiant. He considered himself 
self-sufficient. Truly, to your Lord is the returning. (96:6-96:8) It is 
God who gives to human beings in abundance and makes him inde- 
pendent. He also creates and teaches him and extends to him His gen- 
erous treatment. But people in general—except for those guarded by 
faith—are not thankful for their independence which is made possible 
by what they are given. They do not recognize the source of this grace, 
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which is the same as the source of their creation, knowledge and liveli- 
hood. They behave arrogantly and transgress all limits instead of being 
dutiful and thankful. 

The image of the transgressing, conceited person who has forgot- 
ten his origin is followed by a comment charged with an implicit warn- 
ing: Truly, to your Lord is the returning. (96:8) Where can this proud 
and overweening person then turn? 

At the same time a fundamental rule of the Quranic message is 
emphasized. That is, all must refer to God in every matter, thought or 
action. He is the only resort and refuge. 

The third section of this short chapter tackles a particularly ap- 
palling form of tyranny. Its description in the inimitable Quranic style 
fills us with wonder and dismay that it should take place at all. Have 
you yourself considered he who prohibits a servant when he invoked 
blessings? Have you considered if he had been on guidance or com- 
manded God-consciousness? Have you considered if he denied and 
turned away? Knows he not that God sees? (96:9-96:14) 

Our dismay is enhanced by the manner of expression that takes 
the form of address and conversation, using short sentences that follow 
in rapid succession. The effect can hardly ever be produced by ordinary 
written language. Look at this ghastly business actually taking place! 
Have you yourself considered he who prohibits a servant when he in- 
voked blessings? (96:9-96:10) Have you seen this repulsive sight? 
Have you realized how repugnance is doubled by the fact that the per- 
son being prevented from his formal prayers is in fact following divine 
guidance. He merely enjoins God-consciousness, yet he is discouraged 
and told to desist! 

Yet the transgressor outdoes himself by taking a still more abhor- 
rent stand: Have you considered if he denied and turned away? (96:13) 
The closing note is one of implicit warning, similar to that of a previ- 
ous sign: Knows he not that God sees? (96:14) He sees everything: 
The denial of truth, the turning away from it, as well as the prevention 
of believers from asking for God’s blessings. Since God sees all, some- 
thing must be done on the basis of what He sees. This is the implicit 
warning. 

Thus. we have a scene of tyranny trying to suppress the call of 
faith and obedience to God. This is followed immediately by a stern 
warning stated explicitly this time: No indeed! Truly, if he refrains him- 
self not, We will, surely, lay hold of him by the forelock, a lying, in- 
equitable forelock. And let him call to his conclave. We will call to the 
guards of hell. (96:15-96:18) The Arabic term used for ‘lay hold of 
has a marked violence about it. This is by the forelock, the part of the 
head raised high by every conceited tyrant. It undoubtedly deserves to 
be hit violently: A /ying, inequitable forelock. The tyrant may think of 
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calling his clan and supporters to come to his aid: And let him call to 
his conclave. On the other side: We will call to the guards of hell and 
they are powerful and ruthless. The outcome of the battle is never in 
doubt. 

The chapter, however, is general in its significance. It refers to 
every obedient believer calling people to follow the path of God and 
to every tyrant who forbids prayer, threatens the believers and acts ar- 
rogantly. The concluding divine instruction is therefore: No indeed! 
Truly, obey you him not but prostrate yourself to God and be near to 
Him. (96:19) 

Some authentic reports say that Chapter 96, with the exception 
signs 1-5, refers to Abu Jahl who once passed by Muhammad while 
he is praying at the Station of Abraham, close to the Kabah. He tums 
to him and says: Muhammad, have І not ordered you to stop these 
practices? He also added some warning to Muhammad who gives him 
a stern reply. This is possibly the time when Muhammad seized Abu 
Jahl by the collar and wamed him of his impending doom. 

Abu Jahl says: Muhammad, what do you threaten me with? I am 
sure I have the largest following in this valley. 

Therefore, the revelation: Let him call his conclave. 

Ibn Abbas, Muhammad’s leamed Companion, says in comment: 
Had Abu Jahl called them, the angels charged with giving out punish- 
ment would have taken him away then and there. 


SUMMARY OF QURANIC SIGNS 
HOW ARE THE SIGNS DIRECTED TOWARDS THE PROPHET? 

These remaining signs of Chapter 96 refer to the ungrateful in the early 
Makkan years. God describes them for the Prophet as ones who are defiant, 
ones who considers themselves self-sufficient because they deny that to God 
is the return. He asks the Prophet if the Prophet had not thought about those 
who prevent God’s servants from worshipping God. Has this person been 
guided? Has this person been commanded to be God-conscious? What happens 
when these ungrateful deny the message and tum away? Do they not know that 
God sees? God tells the Prophet not to obey these people, but to prostrate to 
God and draw near to Him. 


HOW ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

God then explains what God will do to the ungrateful if they do not refrain 
themselves from preventing people worshipping God. He will grab them from 
their forelock. Let the ungrateful call to their groups. God will call the guards 
of hell. 
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How TO RAISE QUESTIONS 


То formulate a question іп a clear and relevant way 

To choose from among alternative expressions 

To discuss the advantages of different types of the question at issue 

To recognize key common elements in statements of different questions 

To structure the articulation of problems so as to make a possible 
solution more apparent. 


QUESTIONS FOR CLASSROOM DISCUSSION 


What examples can І give to further illuminate these ideas? 

What counter-examples can І cite? 

How could the Quranic message respond to my counter-examples? 
Who can best phrase this question? 


QUESTIONS YOU CAN ASK TO DISCIPLINE YOUR THINKING 


What information do we need to answer the question? 

What conclusions seem justified in light of the facts? 

What is our point of view? Do we need to consider another? 
Is there another way to look at the question? 

What are some related questions we need to consider? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 


you have leamed. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each les- 
son, you will improve these abilities: 


I am able to analyze the actions of the ungrateful and evaluate them. 
І am becoming aware of the criteria to be used so to judge my own 
behavior. 
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APPENDIX 2. CRITICAL THINKING STRATEGY 
MAKING INTERPRETATIONS, INFERENCES, CONCLUSION, 
SOLUTIONS 

Questions of interpretation force you to examine how you are organizing 
or giving meaning to information. We further develop our reasoning or discern- 
ment faculty by understanding how to make interpretations, inferences (a con- 
clusion reached on the basis of evidence and reasoning) and/or conclusions 
based on the Quranic message. Thinking differs from reasoning. Thinking is 
simply a succession of thoughts that are not necessarily related to one another. 
Reasoning, on the other hand is where one thought leads directly to another. 
When students actively engage in reasoning, it is called ‘to infer’ or to make 
inferences. When students infer something from a Quranic sign from something 
else that it says, they move from the second thought back to the first thought 
because they infer that the second thought makes it reasonable for them to be- 
lieve in the truth of the first thought. 


QURANIC CHAPTER 68: REMAINING SIGNS 
SIGNS 68:5-68:16 
Makkah: You will perceive 
and they will perceive (68:5) 
which of you is the one who is demented. (68:6) 
Truly, your Lord, He is greater in knowledge 
of whoever went astray from His Way 
and He is greater in knowledge 
of ones who are truly guided. (68:7) 
Then, obey not ones who deny. (68:8) 
They wished that you would compromise with them 
and they would compromise with you. (68:9) 
But obey you not every worthless swearer, defamer, (68:10) 
one who goes about with slander, slandering, (68:11) 
who delays good, a sinful, exceeder of limits, (68:12) 
cruel and after that, dishonorable, (68:13) 
because he had been possessor of wealth and children. (68:14) 
When Our signs are recounted to him, he said: 
Fables of the ancient ones! (68:15) 
We will mark him on the snout! (68:16) 
Madinah (68:17) 
Madinah (68:18) 
Madinah (68:19) 
Madinah (68:20) 
Madinah (68:21) 
Madinah (68:22) 
Madinah (68:23) 
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Madinah (68:24) 
Майіпаһ (68:25) 
Майіпаһ (68:26) 
Майіпаһ (68:27) 
Майіпаһ (68:28) 
Madinah (68:29) 
Madinah (68:30) 
Майіпаһ (68:31) 
Майіпаһ (68:32) 
Madinah (68:33) 


COMMENTARY? 

God reassures His Messenger about the immediate future and how 
things will develop with those ungrateful who hurled such lies at him. 
He warns them that their true situation will be publicized and their 
falsehood be made public: You will perceive and they will perceive 
which of you is the one who is demented. Truly, your Lord, He is 
greater in knowledge of whoever went astray from His Way and He is 
greater in knowledge of ones who are truly guided. (68:5-68:7) 

This promise by God confirms that the future will make clear the 
true nature of the Prophet and those who denied his message. The fu- 
ture will prove which party was afflicted or had gone astray. God re- 
assured him that his Lord: Truly, your Lord, He is greater in knowledge 
of whoever went astray from His Way and He is greater in knowledge 
of ones who are truly guided. (68:7) 

They are prepared to compromise everything, retaining only some 
appearances in return for a gesture of compromise from him. They do 
not have a faith that they consider to embody the truth; they are only 
keen to retain some appearances: Then, obey not ones who deny. (68:8) 
They wished that you would compromise with them and they would 
compromise with you. (68:8-68:9) 

The Prophet, however, maintains a decisive firmness, refusing to 
give up even a small part of his faith. Additionally, he is extremely 
well mannered, kind and benevolent towards his tribesmen, eager to 
make things easy for them. With regard to faith, he is committed, obe- 
dient of Gods” instructions: Then, obey not ones who deny. (68:8) 


THE IMPORTANCE OF MORAL TRAITS 
The importance of the moral element is again stressed when the 
Prophet is ordered not to obey one particular ungrateful person. We 
have a full list of the terrible and shameful qualities of this person, 
who is then threatened with humiliation: But obey you not every worth- 
less swearer, defamer, one who goes about with slander, slandering, 
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who delays good, a sinful, exceeder of limits, cruel and after that, ig- 
noble, because he had been possessor of wealth and children. When 
Our signs are recounted to him, he said: Fables of the ancient ones! 
We will mark him on the snout! (68:10-68:16) 


The Quran lists here nine of the bad characteristics of the ungrateful. 


1. He is a swearer which suggests that he always does so. Only a 
liar swears much because he feels that people do not believe him. 
Therefore, he resorts to swearing to persuade people to accept what 
he says. 

2. Moreover, he is contemptible, someone who does not even re- 
spect himself. Nor do people trust his word. This is proven by the fact 
that he feels the need to swear all the time to overcome peoples mis- 
trust. Despite the fact that he has wealth, children and position, he re- 
Mains contemptible. It is often the case that a tyrant remains 
contemptible even though he holds power and authority. Likewise, dig- 
nity is a personal trait which remains distinctive of its possessor even 
though he has nothing of the material luxuries of this world. 

3. He is a slanderer who disrespects people and tries to insult them 
by word and gesture, in their presence or absence. This is a character- 
istic that the Quranic message brands as most hateful because it is con- 
trary to gallantry, self-respect and propriety of conduct towards others 
in so far as respecting their dignity, regardless of their social position. 
The Quran denounces this characteristic in several places: Woe to 
every taunting, slandering backbiter (104:1) Believers! No men shall 
deride other men: it may well be that those [whom they deride] are 
better than themselves. And no women (shall deride other] women: it 
may well be that those [whom they deride] are better than themselves. 
And neither shall you defame yourselves, nor insult one another by 
[opprobrious] epithets. (49:11) All the actions mentioned in this verse 
are types of slander. 

4. Another characteristic of this person is that he goes about with 
defaming tales. He goes around, telling people what will spoil their 
relations, create rancor in their hearts and destroy their ties. This is an 
evil and contemptible quality that no one who respects himself and 
wants to be respected will entertain. People realize that the one who 
tells tales about others is unworthy of respect. Even those who listen 
to him will not respect him, because they know he is evil. 

The Quranic message naturally denounces this despicable and 
shameful characteristic in strong terms. It spoils peoples hearts and 
destroys friendships. It degrades the one who does it before it spoils 
relations between others. It undermines the person's own character 
even before undermining society. It creates mistrust between people 
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апа often lands the innocent іп trouble. 

5. Moreover, this person is a hinderer of good, preventing it from 
reaching him and others. He used to prevent people from accepting 
the divine faith, even though it is the sum of all goodness. Furthermore, 
to follow whenever he noticed that any of his children or clansmen 
leaned towards the Prophet, he would say to them: If any of you were 
Muhammad 's religion, 1 would never give him an iota. Thus he tried 
his utmost to prevent them from accepting the Quranic message. 
Therefore, the Quran records this as one of his characteristics. 

6. He is also an aggressor, stepping over the limits of right and 
justice, His aggression is leveled against the Prophet and the Muslims 
on the one hand, and against his own family and clan on the other, 
given he prevented them from accepting the Quranic message. Aggres- 
sion is an evil quality which the Quran and the Prophet denounce in 
clear terms. The Quranic message forbids it in any form, even in one's 
approach to food and drink: Eat of the wholesome things which We 
have provided for you and do not transgress. (20:81) Both justice and 
moderation are essential qualities of the Quranic code. 

7. What is more is that he is sinful, committing all sorts of sins so 
as to eam this description, without specifying what it is he does. Thus, 
committing sin becomes his essential characteristic. 

8. The next characteristic is stated in translation as cruel, but in 
the Arabic original this is ши, which by its very sound connotes a 
host of features that no group of words can adequately describe. The 
one who is utull is cruel, unfriendly, gluttonous, heavy handed, mean, 
given to treating others badly. Abu al-Darda, a Companion of the 
Prophet, defined such a person as the one who is covetous, ill-man- 
nered, gluttonous, greedy for money, tight-fisted. The word utull thus 
reveals a hateful character. 

9. On top of all these evil qualities, this enemy of the Quranic 
message is also described as given to dishonor. The Arabic word used 
here is гатт, which has more than one meaning. One of these denotes 
someone who is attached to a group of people, but he is of suspect de- 
scent. None of them knows his parentage. Another meaning denotes a 
person who lacks morality and who is known by his many evil deeds. 
This second meaning is perhaps more true of al-Walid ibn al- 
Mughayrah, but the use of this word here makes him contemptible 
even though he was also proud and arrogant. 

These personal qualities are followed with a denunciation of this 
person’s attitude to divine revelations: Because he had been possessor 
of wealth and children. When Our signs are recounted to him, he said: 
Fables of the ancient ones! (68:14-68:15) How ungrateful! How can 
anyone enjoy God’s favors of children and wealth and then deride His 
revelations, ridicule His Messenger and denounce His message? By 
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itself, this is equal to all the еуі! qualities already mentioned. 

Therefore a warning is issued to him by the Almighty. The warn- 
ing hits at the very position of pride on account of his wealth and chil- 
dren, in the same way as the earlier mention of his personal 
characteristics hit at his pride in his position among his people. He 
hears now a threat that will inevitably be fulfilled: We will mark him 
on the snout! (68:16) 

The Arabic word khurtum, translated here as snout, means, among 
other things, the nose of a wild pig. Perhaps this is the meaning in- 
tended here, denoting his nose. In Arabic, the nose connotes dignity. 
People refer to an honorable person as one of high nose, while a hu- 
miliated one is described as having his nose in the dust. Therefore, the 
threat of branding him on his nose connotes double humiliation: Being 
branded like slaves used to be, and his nose being referred to as a snout 
ог pig's nose. 

Undoubtedly, these signs fell like a fatal blow for al-Wal:d. He 
belonged to a community that attached much importance to avoiding 
abuse by a poet, even though the abuse was no more than false allega- 
tions. How about such a truthful description by the Creator of the uni- 
verse, in such an inimitable style, and in the Quran which is echoed 
throughout the universe for the rest of time! It was a fatal blow that 
this enemy of the Quranic message and its noble Prophet deserved. 

What the Quran advocates is a clear, straightforward, simple, yet 
comprehensive and profound message that is fully in line with the orig- 
inal monotheism preached by Abraham, but to a standard of perfection 
that fits its being the last message to humanity, addressing them in their 
stage of maturity and remaining intact to the end of time. 

Take, for example, the notion of multiple deities that assigns part- 
ners to God. In this respect, the Arabs worshipped angels, statues, the 
jinn and spirits. Their beliefs were a medley of corrupt and hollow no- 
tions. Compare these with the noble picture the Quran paints of God 
and His majestic power that takes care of every creature. The gulf be- 
tween the two is immense. 

Similarly wide is the gulf between the class system that prevailed 
in Arabia, the clerical nature of its religion and the monopoly of priv- 
ileges, such as custodianship of the Kabah, on the one hand and the 
equality of all people preached by the Quranic message and every in- 
dividuals direct relation with God as explained in the Quran, on the 
other. Likewise, the morality advocated by the Messenger was a world 
apart from the values that prevailed in Arabia's society based as it was 
on tribal honor. 

This great gulf between the new faith and the beliefs, values and 
practices of the ungrateful was sufficient to bring about direct conflict 
between the two camps. There were, however, other factors which per- 
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һарв were, to the ungrateful, more serious than (һе issue of faith. De- 
spite the fact that the Prophet was a descendent of the noblest family 
in the Quraysh, the very fact that he was not the chief of his clan made 
it very difficult for their chiefs to accept his leadership. In that social 
environment, position in one’s clan was of paramount importance. 

We see in Makkan chapters how God bestows His abundant care 
on His Messenger and his small group of followers, consoling and 
commending him and those who accepted his message. In this respect, 
God gives prominence to the moral aspect embodied in the Quranic 
message and its bearer, Muhammad. He refutes what the ungrateful 
alleged about him. He reassures the persecuted believers that He is on 
their side, so they do not have to think about their enemies, powerful 
and wealthy as they may seem. 

Through such comforting, praise and reassurance, coupled with 
fearsome wamings and an uncompromising attack on the ungrateful, 
(in these signs 68:6-68:16) God Himself takes up the fight. We can 
discern the features of that period when the believers were few, weak, 
suffering persecution and hardship and facing a determined effort to 
uproot the tree of their new faith. In the chapter’s style (Chapter 68), 
the words it uses and in its themes we identify certain features of the 
environment in which the new message functioned. Essentially, it was 
characterized by naive concepts, petty concerns, and the lack of any 
profound thinking. 


SUMMARY OF QURANIC SIGNS 
HOw ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 
Several reports speak of what the ungrateful in Makkah are trying to 


achieve by way of compromise with the Prophet so that he will stop criticizing 
their practice of idolatry. They will hope that he will give them something that 
will save face for them if they were to follow him. In this, they are no different 


from any negotiator seeking a compromise. 
The Quranic signs say that the Prophet does not compromise an iota of his 


faith even during the direst period of his life in Makkah where he and his few 
followers are under siege, suffering immense persecution. He never withhold a 
word that needs to be uttered in the face of such tyrants. He never seeks to soften 
their stance or to avoid their persecution by such compromise. Nor does he ever 
hesitate to clarify any point that was closely or remotely relevant to his faith. 


How ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 


The Quran lists here nine of the bad characteristics of the ungrateful. 


QUESTIONS FOR CLASSROOM DISCUSSION 


How would you describe the nine negative traits of someone who is 
ungrateful? 
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Сап you give examples of experiences уои have һай with someone 
who showed these character traits? 


QUESTIONS TO ASK YOURSELF 
What would [ do if someone confronted me and 1 realized they had one of 
the nine traits? 
Do І have the same values as the Prophet and his early followers 
in Makkah? 
What would it take for me to compromise my values? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have leamed. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each les- 
son, you will improve these abilities: 


l am able to interpret the nine characteristics of the ungrateful 
and give examples of people ] know who have these character 
traits. 

І understand how the Prophet could not compromise his faith. 
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CRITICAL THINKING STRATEGY 
ANALYZING OR EVALUATING ARGUMENTS AND [NTERPRETATIONS 
Critical thinkers try to overlook their preconceptions when agreeing or dis- 
agreeing with a conclusion. They use tools of analysis to try to understand the 
reason behind the issue and to determine its relative strengths and weaknesses. 
One of the tools of analysis is to continue to ask for reasons and to consider 
other points of views. They pay special attention to possible strong arguments 
with which they disagree because they are aware of the tendency to ignore, 
oversimplify, distort or otherwise unfairly dismiss them. They analyze questions 
and place conflicting arguments and interpretations in opposition to one another 
as a means of highlighting key concepts, assumptions, implications, and so 
forth. When giving or being given an interpretation, students learn to recognize 
the difference between evidence and interpretation, explore the assumptions on 
which interpretations are based and propose and evaluate alternative interpre- 
tations for their relative strength. As autonomous thinkers, they consider com- 
peting theories and develop their own theories. 


QURANIC CHAPTER 68: REMAINING SIGNS 
SIGNS 68:34-68:52 
Makkah: Truly, for ones who are God-conscious are Gardens of 
Bliss with their Lord.(68:34) 
Will We make ones who submit to God as ones who sin? (68:35) 
What is the matter with you? How you give judgment! (68:36) 
Or have you a Book by which you study (68:37) 
that you will have in it whatever you specify? (68:38) 
Or are there oaths from Us, ones that reach 
through to the Day of Resurrection 
providing that you will have what you yourselves 
give as judgment? (68:39) 
Ask them, then, which of them will be a guarantor for that. (68:40) 
Or have they ones they ascribe as associate with God? 
Then, let them approach with their ascribed associates 
if they had been ones who are sincere. (68:41) 
On a Day the great calamity will be uncovered 
and they will be called to prostration, 
then, they will not be able to do so. (68:42) 
Their sight will be that which is humbled. 
Abasement will come over them 
and they had before this been called to prostration 
while they were ones who are healthy. (68:43) 
So forsake Me with him who denies this discourse. 
We will draw them on gradually from where they know not (68:44) 
and I will grant indulgence to them. 
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Truly, My cunning is sure. (68:45) 
Or have you asked them for a compensation, 
so that they: would be weighed down 
from something owed? (68:46) 
Or have they knowledge of the unseen with them 
so that they write it down? (68:47) 
Madinah: Jonah Book 28 (68:48) 
Madinah: Jonah Book 28 (68:49) 
Madinah: Jonah Book 28 (68:50) 
Makkah: / was almost as if those who were ungrateful 
looked at you sternly with their sight when they heard 
the Remembrance, and they say: 
He is one who is possessed! (68:51) 
And it is, certainly, 
not but a Remembrance to the worlds. (68:52) 


COMMENTARY? 
CAN THEY BE EQUAL? 

The warning against punishment in the life to come and a war in 
this present life is made within the argument and challenge this passage 
delineates. This has the effect of heightening the argument and increas- 
ing the pressure the challenge represents. The passage starts with a 
rhetorical question: Will We make ones who submit (Muslims) to God 
as ones who sin? (68:35) We do not know for certainty when their sec- 
tion of chapter 68 was revealed, but if it was close to the time of the 
signs 68:1-68:4, it is the first time the revelation refers to the believers 
as “muslim,” “one who submits.” 

This question refers to the outcome of the two parties that has al- 
ready been stated. This is a question that admits only one answer. No, 
it cannot be! Those who submit to God can never be treated on the 
same footing as those who are knowingly guilty. No logic and no stan- 
dard of justice allows that the guilty and those who submit to God 
should face the same result. Therefore, the chapter puts a second 
rhetorical question to them: What is the matter with you? How you 
give judgment! (68:36) How do you judge matters so as to make the 
two equal? This certainly cannot be. 

The signs moves on to add an element of sarcasm: Or have you a 
Book by which you study that you will have in it whatever you specify? 
(68:37-68:38) It is a sarcastic question that asks whether or not they 
have a book and if their studies lead them to make a judgment that no 
logic or fair standard would accept. 

Or are there oaths from Us, ones that reach through to the Day of 
Resurrection providing that you will have what you yourselves give as 

judgment? (68:39) If they do not have a book to rely on in their judg- 
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ment, then they must have the alternative spelled out in this sign: А 
binding pledge by God that remains in force until the Day of Judgment, 
one to the effect that they will have whatever they decide. They may 
choose as they please. But this is not the case: They have no such oaths 
or pledges. How can they, then, assert their claims? On what basis do 
they make such claims? 

Ask them, then, which of them will be a guarantor for that? 
(68:40) Who of them can pledge his word of honor that they have such 
an agreemcnt with God, or that the pledges He has made them will re- 
main in force until the Day of Judgment? 

Or have they ones they ascribe as associate with God? Then, let 
them approach with their ascribed associates if they had been ones 
who are sincere. (68: 41) They used to associate partners with God, 
but the chapter makes these their own partners, not God's. It challenges 
them to invoke these partners if they believe that what they say is true. 
The question here is when will they invoke such partners? On a Day 
the great calamity will be uncovered and they will be called to pros- 
tration, then, they will not be able to do so. Their sight will be that 
which is humbled. Abasement will come over them and they had before 
this been called to prostration while they were ones who are healthy. 
(68:42-68:43) 

The signs continue painting their sorry picture: Their sight will be 
that which is humbled. Abasement will come over them and they had 
before this been called to prostration while they were ones who are 
healthy, safe, sound. (68:43) Such arrogant, tyrannical people with 
downcast eyes and overwhelming ignominy are shown in perfect con- 
trast to the attitude they displayed in this life when they were extremely 
arrogant. 

The impression of humiliation and disgrace is clear and deliberate. 
Yet in their humble position, enduring much humiliation, they are re- 
minded of the arrogance that brought about this suffering: Their sight 
will be that which is humbled. Abasement will come over them and 
they had before this been called to prostration while they were ones 
who are healthy. (68:43) When they were able to do it willingly, they 
arrogantly refused to prostrate themselves before God. Now, in the 
hereafter. when the life of this world is behind them, they wish they 
could respond to the invitation, but they cannot so prostrate them- 
selves. 

In their utterly dire situation, they face a stern warning: So forsake 
Me with him who denies this discourse. We will draw them on gradu- 
ally from where they know not. (68:44) The warning shakes their very 
foundations, 

The Almighty then discloses the fighting plan against this little, 
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weak creature: / will grant indulgence to them. Truly, Му cunning is 
sure. (68:45) If God allows them time when they indulge in aggression 
and injustice and persist in error, this is merely to lead them on to their 
miserable end. They will thus carry their full burdens. They will come 
on that day burdened with sin, deserving all humiliation and disgrace. 

The scene of the Day of Judgment, with all that it involves of 
stress and hardship, and the strong waming are followed with a con- 
tinuation of the argument that wonders at their singular attitude: Or 
have you asked them for a compensation, so that they would be 
weighed down from something owed? (68:46) Is it that you, Prophet, 
demand a hefty fee for providing guidance to them, and is it this fee 
that causes them to turn away and deny the divine faith, preferring to 
face such a miserable end? Could it be this: Or have they knowledge 
of the unseen with them so that they write it down? (68:47) Are they 
so certain of what is in store for them and, as a result, have no worry 
about it? Have they already written it down, or was it written according 
to what they wish? No answer is needed here. How, then, can they 
adopt such an attitude? 

The chapter concludes with an image of the ungrateful as they re- 
ceived the Prophet's call. They are full of hatred and grudges shown 
in the way they look at him as though they want to do away with him. 
The Quran gives the best description of their looks: /t was almost as 
if those who were ungrateful looked at you sternly with their sight 
when they heard the Remembrance. (68:51) 

Their looks almost affect the Prophet's feet so as to make him lose 
his balance and trip. It is a superb image describing the hatred embed- 
ded in these looks that boil with anger. Added to these hateful looks is 
their false allegation: And they say: He is one who is possessed! 
(68:51) The image is taken from a scene of public address when the 
message is openly presented to people and they are called upon to ac- 
cept it. It cannot be anywhere other than a public place where some of 
the most determined opponents are present, reacting with such looks 
that reflect a deep-seated hatred. 

The final comment in the chapter is: And it is, certainly, not but a 
Remembrance to the worlds. (68:52) Such a reminder cannot be pre- 
sented by a madman. God tells the truth, while falsehood emanates 
from lying fabricators. 

We highlight the phrase: To the worlds, used at the end of the 
chapter. We should remember that this revelation was Makkan, occur- 
ring in the early days of the revelation, when the message was met 
with hard denial and the Prophet received such spiteful looks, when 
the ungrateful were fighting it with all their might. At this low ebb in 
its fortunes, the message of the Quran declares its universal nature be- 
cause this is part of its essence, right from its very first day. Thus, did 
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God will it to be апа thus did Не determine its direction from its early 
days. Thus, will it remain until the end of time. God has willed it to be 
so, and He is its sponsor who protects and defends it. It is He who 
fights its battle against its opponents. As for its advocates, they only 
have to remain steadfast, patient in adversity until God, the best of 
judges, makes His judgment. 


SUMMARY OF QuRANIC SIGNS 
WHO Is Gop, THE LORD? 

God wants this truth of the battle being His battle to be firmly understood 
by the believers. It is His issue and He settles it. When He assigns a role in it to 
the believers, it is only because He wants to put them to a fair test, for which 
they earn a good reward. As for the war itself, it is He who fights it, and it is He 
who assigns its victory. He is able to conduct this war without them. When they 
participate in it, they are one of the tools He uses, not the only tool. There are 
many Quranic texts that assert this truth in all situations. It also fits well with 
the Quranic concept of God’s will, rules and laws, as well as the nature of 
human efforts made to accomplish God’s will. These efforts are no more than 
a tool in God’s hand. 

A remarkable statement, so leave Me and whoever denies this discourse. 
We will draw them on gradually from where they know not. (68:44) It is then 
followed by an outline of the battle between God and His enemies. Together, 
the two statements make it clear that the Prophet and the believers have no par 
in the battle between faith and unfaith, truth and falsehood. This is indeed true 
even though the Prophet and the believers may think that they have a genuine 
role to play in this battle. Whatever role they do play, when God so facilitates 
it for them, is only a part of God’s will in His battle against His enemies. They 
arc merely a tool, which God may or may not use. In either case, He does what 
He wants to do. In both cases, it is He who conducts the battle according to His 
laws ascertained as He chooses. 

This truth gives believers great reassurance in their two conditions of weak- 
ness and strength, provided they are sincere in their efforts, placing their trust 
in God when they fight for His cause. It is not their own power that ensures vic- 
tory in the battle between truth and falsehood, faith and unfaith. It is God who 
ensures their victory. Their weakness does not lead to defeat because God’s 
power supports them. God, however, may give respite to the ungrateful and lead 
them step by step. He determines events according to His will, wisdom, justice 
and mercy. 

At the same time, this truth is bound to strike fear in the hearts of the enemy, 
whether the believers they are confronting are in a state of weakness or in a 
state of strength. Those believers are not the actual opponent. It is God who is 
conducting this war, with His own might. It is God who says to the Prophet to 
leave such miserable enemies to Him. It is He who leads them on step by step 
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so that they fall into the fearful trap. Even if this enemy is equipped with all its 
strength, the same applies, because His power is indeed what sets the trap: And 
Í will grant indulgence to them. Truly, My cunning is sure. (68:45) As for the 
timing of when all this will happen, this is something only God knows. There- 
fore, no one should be deluded by a false sense of security. Only a transgressor 
allows such a false feeling to take hold of him. 

Nothing is fairer ог more merciful than a timely warning that places the 
outcome before them. God in His limitless glory offers His justice and mercy 
to His enemies and the enemies of His faith and Messenger. They are offered 
this warning when they still have the perfect chance to choose for themselves. 
All matters are laid bare. It is up to them. 


HOW ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 

It is God Almighty who says to His Messenger that he should leave to Him 
those who deny His revelations. He will settle the matter with them. The Prophet 
is told to leave God alone with such a person and to go and rest with his fellow 
believers. God thus reassures His Messenger and warns His enemies. They are 
then left to consider their position. 

Now the Prophet is directed to remain patient in adversity. He should per- 
severe in his efforts to deliver his message, and face all obstacles including peo- 
ples twisted minds, the harm they cause him and their denial of the truth. He 
must remain patient facing all this adversity until God judges as He pleases at 
the time of His choice. The Prophet is here reminded of the experience of a 
brother of his who lived in former times. That Prophet was impatient and felt 
fed up with all the opposition. Had he not been granted God's grace, he would 
have been left in a state of disgrace. 


HOW ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

The signs puts this scene before the ungrateful as if it is taking place at the 
moment of address. Thus, they are challenged to bring in their alleged partners, 
when this day appears as a reality, unattached in God’s knowledge to a particular 
time. To put it before the addressees in this way gives it a very strong and pro- 
found effect. So, on the Day of Judgment, when matters are so dire and people 
are in great distress, these arrogant people will be asked to prostrate themselves, 
but they will be unable to do so, either because the time for this has lapsed, or 
because their bodies are so tense they will not respond. Be that as it may, the 
image here is one of extreme distress. 

At this point, signs 68:34-68:47; 68:51-52 put a simple, uncomplicated ar- 
gument to them, challenging them, putting to them one question after another, 
on matters that can have only one answer. It wams them, showing them a fear- 
some scene of the life to come, and threatens them that, in this present life, they 
could face a war against God Almighty. 

A book that tells them that those who submit to God and the guilty are 
treated in the same way is indeed a funny sort of book that seeks to please them 
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and fan their desires. It provides them with whatever rulings they like. Needless 
to say, such a book has nothing to do with truth, reason, justice or human tradi- 
tion. 


QUESTIONS FOR CLASSROOM DISCUSSION 
How would you analyze and evaluate the questions that these 
Quranic signs ask of the ungrateful? 
Will ones who submit to God (muslims) be ones who sin? 
Do the ungrateful have a Book they study so that they will have whatever 
they specify? 
Are there among Muslims ones who sin? 
Is this their own doing? 


QUESTIONS TO ASK YOURSELF 
When you say “muslim”, are you implying only ones who submit 
to God? 
What does that mean to you? 
If you do this, what will happen to you? 
How is this connected to “will ones who submit commit sins”? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have learned. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each les- 
son, you will improve these abilities: 


I was struck by how important it is to ask questions as the Quran 
has done here. 

I recognize that the Quran makes the arguments clear about those 
who refuse to submit to God’s will. 
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APPENDIX 3. CRITICAL THINKING STRATEGY 


MAKING ASSUMPTIONS, PREPOSITIONS, TAKING FOR GRANTED ° 

What is an assumption? An assumptions is a conjecture, a guess, an opin- 
ion. a premise, a hypothesis of a thing that is accepted as true or as certain to 
happen, without proof. Questions of assumption force you to examine what you 
are taking for granted. All human thought and action or experiences are based 
on assumptions. The thought process needs them in order to be able to move 
forward. The key is for students to be aware of them. When students study 
Quranic concepts, there is something that they find in the signs that refer to as- 
sumptions people make. 

Here, the ungrateful assume they can fend off a day. They assume the ad- 
monition does not apply to them. For example: Assumes he that none has power 
over him? He says: I have caused abundant wealth to perish. Assumes he that 
none sees him? Make we not two eyes for him and a tongue and two lips and 
guided him to the two open highways? Yet he rushed not onto the steep ascent. 
What will cause you to recognize what the steep ascent is? It is the liberating 
of a bondsperson or feeding on a day possessing famine an orphan, possessor 
of kinship, or a needy, possessor of misery, Again, it had been among those 
who believed and counseled one another to having patience and counseled one 
another to clemency. (90:5-90:17) 

Much of what is wrong with human thought can be found in the uncritical 
or unexamined assumptions that underlie it. For example, students often expe- 
rience the world in such a way as to assume that they are observing things just 
as they are, as though they were seeing the world without the filter of a point of 
view. People they disagree with, of course, they recognize as having a point of 
view. Say: Shall We tell you who will be ones who are losers by their actions? 
It is those whose endeavoring went astray in this present life while they assume 
that they are doing good by their handiwork. (18:103-18:104) 

One of the key dispositions of critical thinking is the on-going sense that 
as humans students always think within a perspective, that they virtually never 
experience things totally and absolutely. There is a connection therefore between 
thinking so as to be aware of their assumptions and being intellectually humble. 
Assumed humanity that they will be left because they say: We believed and they 
will not be tried? (29:2) 

All reasoning must begin somewhere, must take some things for granted. 
Any ‘defect’ in the assumptions or presuppositions with which the reasoning 
begins is a possible source of problems. Assessing skills of reasoning involves 
assessing the ability to recognize and articulate their assumptions, again accord- 
ing to the relevant standards. Assumed those who sought to do evil deeds that 
We will make them equal with those who believed and did as the ones in accord 
with morality? Are their living and dying equal? How evil is the judgment they: 
give! (45:21) 

A Quranic thinker’s assumptions may be stated clearly or unclearly; the 
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assumptions may be justifiable or unjustifiable, crucial or extraneous, consistent 
or contradictory. The feedback students receive from teachers on their ability 
to meet the relevant standards will be a large factor in the improvement of the 
Quranic student reasoning. Or assumed you that you would enter the Garden 
while God knows not those who struggled among you and knows the ones who 
remain Steadfast? (3:142) 

Assumptions usually operate at the subconscious or unconscious level of 
thought. Assumptions should be justified by sound evidence. Assumes the 
human being that We will never gather his bones? Yea! We are ones who have 
power to shape his fingers again. Nay! The human being wants to act immorally 
in front of him. He asks: When is this Day of Resurrection? But when their sight 
will be astonished and the moon will cause the earth to be swallowed and the 
sun and the moon will be gathered, the human being will say on that Day: Where 
is a place to run away to? (75:3-75:10) 

It is only by recognizing them that they can evaluate them. Quranic thinkers 
have a passion for truth and for accepting the strongest reasoning. Thus, they 
have the intellectual courage to seek out and reject false assumptions of others. 
They realize that everyone makes some questionable assumptions. They are 
willing to question, and have others question, even their own most cherished 
assumptions. 

Students should learn to consider alternative assumptions. They base their 
acceptance or rejection of assumptions on their rational scrutiny of them. They 
hold questionable assumptions with an appropriate degree of tentativeness. In- 
dependent thinkers evaluate assumptions for themselves, and do not simply ac- 
cept the assumptions of others, even those assumptions made by everyone they 
know. Assume they that We hear not their secret thoughts and their conspiring 
secretly? Yea! Our messengers are near them writing down. (43:80) 


QURANIC CHAPTER 73: REMAINING SIGNS 
SIGNS 73:10-73:19 


Madinah (73:10) 

Madinah (73:11) 

Makkah: Truly, with Us are shackles and hellfire (73:12) 
and food which sticks in the throat 

and chokes and a painful punishment. (73:13) 

On a Day when the earth will quake and the mountains, 
and the mountains will become 

a poured forth heap of sand. (73:14) 

Truly, We sent you a Messenger, one who bears witness to you, 
as We sent to Pharaoh a Messenger. (73:15) 

But Pharaoh rebelled against the Messenger 

so We took him a taking remorselessly. (73:16) 

How will you fend off a day if you were ungrateful, 
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that will make the children gray haired? (73:17) 
The heaven will be that which is split apart from it. 
His promise had been one that is accomplished. (73:18) 
Truly, this is a Reminder; 
so let whoever willed take himself a way to his Lord. (73:19) 


COMMENTARY”? 
RHYTHM OF THE SIGNS 

The first half of the chapter maintains the same rhythm, and al- 
most the same rhyme, followed by a long a throughout. It gives the 
chapter a relaxed but courtly beat, one that suits its majestic command, 
the seriousness of the duty and the successive and momentous images 
the chapter portrays. These include the weighty message and the fright- 
ening warning: (73:11-73:13) 


THE UNGRATEFUL 

Having given this scary image, the chapter addresses the ungrate- 
ful who enjoy a life of luxury, reminding them of a great tyrant, 
Pharaoh, and how God swept him away. (73:15-73:16) The terrible 
end suffered by Pharaoh is given in such a brief word that it strikes 
even more fear into our hearts, and this after God swearing an oath 
that depicts the earth shaking and the mountains flattened on the Day. 

All these: (73:12-73:13) are fitting requitals for those who enjoy 
a life of comfort in this world but who continue to deny the divine 
message. They do not appreciate what they are given; nor do they give 
due thanks for the comforts they enjoy. 

An image of that day and the fear it spreads is then drawn: (73:14) 
The feeling of fear transcends all people to spread over the whole 
earth: it thus shudders and crashes, with the great mountains crumbling 
into heaps of sand. How, then, will humans react? 

There are also the awesome images drawn from the great universe 
and from the depths of the human soul: (73:17-73:18). 

The chapter portrays these images before the addressees as if they 
are taking place now. It then confirms this most emphatically: (73:18) 
It is happening, no doubt. Whatever God wills is certain to be done. 

Now the chapter gives their hearts a gentle touch so that they may 
remember and choose the road to safety: (73:19) The way to God is 
safer and easier to traverse. It spares people such a terrible outcome. 


SUMMARY OF QURANIC SIGNS 73:10-73:19 
Who 15 Gop, THE LORD? 

The punishment is with God. God sent a Messenger as He had sent a Mes- 
senger to Pharaoh who Pharaoh denied him and was seized by God. All these: 
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Truly, with Us are shackles and hellfire and food which sticks in the throat and 
chokes and a painful punishment (73:12-73:13) are fitting requitals for those 
who enjoy a life of comfort in this world but who continue to deny the divine 
message. They do not appreciate what they are given; nor do they give due 
thanks for the comforts they enjoy. God has what they deserve: Heavy fetters, 
a blazing fire, food that is so hard to swallow and a painful suffering on a day 
that fills everyone with fear. 


HOW ARE THE SIGNS DIRECTED TOWARDS PROPHET MUHAMMAD? 
Have patience (Muhammad) with what they say and abandon them. 


HOw ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

Pharaoh rebelled against God’s Messenger. The signs carrying these warn- 
ings strike the ungrateful hard. They shake them violently, leaving them in great 
fear. At the same time, they provide strengthening reassurance to the small 
group of the Prophet’s followers. They feel that God is with them, punishing 
their enemies. It is only but a short while and the appointed time will arrive. 
The matter will then be settled. God will take His enemies, who are their ene- 
mies, and put them to the fate they deserve. God does not abandon the believers 
to His enemies, even though He may give His enemies respite for a while. 

These are two images of punishment, one in this life and one in the here- 
after. How do those ungrateful think they will be saved from such punishment? 
This is an image of a fearful event that leaves the sky rent asunder, after the 
earth and the mountains have crumbled into sand. It tums children's hair grey. 
The images of this terrifying event are drawn from a silent landscape as well as 
a living humanity. (73:17-18). 


QUESTIONS FOR CLASSROOM DISCUSSION 
What are the ungrateful assuming here? 
What could we assume instead? 

Is this always the case? 
Why do you think the assumption holds here? 


Ask students questions that probe reasons, evidence and causes. 
Lead students to support their arguments. 


QUESTIONS TO ASK YOURSELF 
What are my reasons for saying that these are the assumptions of the 
ungrateful? 
What other information do I need to know? 
Is there good evidence for believing that? 
What do I think the cause is? 
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STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have learned. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each les- 
son, you will improve these abilities: 


1 am able to understand the assumption of the ungrateful that there 
will be no accounting for their deeds. 

I see that the ungrateful think that the admonition from God is but 
an assumption on the part of those who believe. 
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APPENDIX 4. CRITICAL THINKING STRATEGY 
UTILIZING CONCEPTS, DEFINITIONS, PRINCIPLES, MODELS 
AND VOCABULARY ° 

Quranic thinking offers you concepts and principles that help you analyze, 
assess and improve your thinking when you better understand the meanings of 
the Quranic signs. What is a concept? А concept is an idea or thought, especially 
a generalized idea of a thing or of a class of things. The Quranic text expresses 
clusters of concepts or ideas. It is these concepts that it uses that you need to 
learn to identify, contrast them with other of its concepts and clarify what they 
mean and what you will include and exclude because of them. Quranic clusters 
of concepts include, for example, living-creation; false-deity concept; sacred 
text concept. The latter, sacred text concept includes four concepts: The Quran 
itself, the Gospel, the Torah (the first five books of the Bible also known as the 
Pentateuch), and the Psalms. What are principles? Principles express the rela- 
tionship between concepts. A basic Quranic principle is the Oneness of God 
(tawhid). A second principle is submission to the Will of God. Those who, by 
choice, submit to the Will of God are muslims. Quranic thinkers begin devel- 
oping their reasoning or discernment faculty by understanding what it means 
to utilize concepts, definitions, principles, models and vocabulary. 


QURANIC CHAPTER 74: REMAINING SIGNS 
SIGNS 74:6-74:31 
Makkah: And show grace 
not to acquire more. (74:6) 
And for your Lord, then have patience. (74:7) 
Then, when the horn is sounded, (74:8) 
truly, that Day will be a difficult day, (74:9) 
and not easy for the ones who are ungrateful. (74:10) 
Leave Me alone with him 
whom 1 created (74:11) 
1 have assigned to him the spreading out of wealth (74:12) 
and children as ones who bear witness (74:13) 
And I have made affairs smooth for him, a making smooth (74:14) 
Moreover, he is desirous that 1 increase it. (74:15) 
No indeed. He has been stubborn about Our Signs. (74:16) 
1 will constrain him with a hard ascent. (74:17) 
Truly he deliberated and ordained (74:18) 
Perdition ot Him! How he ordained! (74:19) 
Moreover, perdition to him! How he ordained! (74:20) 
Moreover, he looked on, (74:21) 
Moreover, he frowned and scowled. (74:22) 
Moreover, he drew back and grew arrogant (74:23) 
and he said: This is nothing 
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but fabricated from old sorcery. (74:24) 
This is nothing but the saying of a mortal, (74:25) 
I will scorch him in Saqar. (74:26) 
And how will you recognize what Saqar is? (74:27) 
It forsakes not nor causes anything to remain, (74:28) 
scorching the mortal. (74:29) 
Over it there are nineteen. (74:30) 
We have assigned none but angels to be wardens of the Fire 
and We have made the amount of them not 
but as a test for those who were ungrateful. 
So those who were given the Book are reassured 
and those who have believed, add to their belief. 
And will not doubt those who were given the Book 
and the ones who believe. 
And say to those who in their hearts is a sickness 
and the ones who are ungrateful: 
What had God wanted by this example? 
Thus, God causes to go astray whom He wills, 
and He guides whom He wills. 
And none knows the armies of your Lord but He. 
And it is not other than a reminder for the mortals. (74:31) 


COMMENTARY?” 

When this divine directive has been given to the noble Prophet, 
the chapter outlines the terms of the waming to be given. This is de- 
livered in a way that alerts attention to the hard day they are warned 
about: Then, when the horn is sounded, truly, that Day will be a diffi- 
cult day, and not easy for the ones who are ungrateful. (74:8-74:10) 

The Quranic message begins with a fearsome threat: Leave Me 
alone with whom I created. (74:11) The address is made to Muham- 
mad. He is told to leave this person to God. He gave this person plen- 
tiful wealth, and able sons who attend to his needs and give him 
authority and protection. He facilitated life for him. Yet; Again, he is 
desirous that Í increase it. (74:15) He is neither content nor grateful. 

At this point he is strongly repudiated for his greed. He has not 
shown any gratitude to God for what He has given him. The repudiat- 
ing word is decisive. No indeed; he had been stubborn about Our 
signs. (74:16) This repudiation of the human being and his attitude is 
followed by a threat to replace his ease with hardship. / will constrain 
him with a hard ascent. (74:17) 

The chapter draws a sarcastic caricature of this person with grim 
features, frowning, thinking hard and trying to find fault with the 
Quran. He is obsessed with trying to find an apt and negative descrip- 
tion to label the Quran with. Truly, he deliberated and calculated. 
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Then. perdition to him! How he calculated! Again, perdition to him! 
How he calculated! Again, he looked on and. again, he frowned and 
scowled. Again, he drew back and grew arrogant. And һе said: This is 
nothing but fabricated old sorcery. This is nothing but the saying of a 
mortal, (74:18-74:25) 

The image we are given here takes us one glimpse at a time, step 
by step, and movement by movement. It is like watching a paintbrush 
at work, rather than hearing words giving a meaning. More than that, 
it is like a scene in a film, consisting of many frames. One frame shows 
him thinking and scheming. This is coupled with an invocation: Damn 
him! and a derisive remark: How he ordained! Both invocation and 
derisive remark are repeated to heighten the effect. Another frame 
shows him looking here and there, in affected seriousness, again invit- 
ing ridicule. The next frame shows him frowning. and another shows 
his features grim. In both, the impression is that he is trying to con- 
centrate. but in a laughable way. Yet, after all this labor, he comes up 
with nothing. He closes his eyes to the light and turns away from the 
truth. All he can say is that it is sorcery. And he said: This is nothing 
but fabricated old sorcery. This is nothing but the saying of a mortal. 
(74:24-25) 

Once the picture is hung in place and this miserable creature is 
seen by all there then comes a frightening warning. / will scorch him 
in Sagar. (74:26) The warning is made even stronger by the enigmatic 
air that surrounds the fire. And how will you recognize what Sagar is? 
(74:27) It is too great to be imagined! Yet another description is added 
to make it even more terrifying. /t forsakes not nor causes anything to 
remain, (74:28) It swallows everything, obliterating whoever or what- 
ever is cast into it, leaving no trace. Moreover, it presents itself before 
people scorching the mortal, (74:29) This echoes the sign in an earlier 
chapter: Calling whoever drew back and turned away. (70:17) It thus 
shows itself, deliberately striking fear into those who are destined to 
suffer its torment. Guards stand there: Over it there are nineteen. 
(74:30) We do not know if the number refers to individual angels who 
are stern and mighty or whether it refers to rows or types of angels. 
This is merely a piece of information to which more will be added in 
the chapter. 

The sign (74:31) begins by mentioning the nature of the nineteen 
guards whose number the ungrateful joked about: But whoever was 
looking beyond that, those, they are ones who turn away. (74:31) They 
belong to that species of creature the nature and strength of which are 
known only to God Almighty. He mentions elsewhere in the Quran 
that the angels never disobey God in whatever He commands them 
and always do what they are bidden to do: O those who believed! Pro- 
tect yourselves and your people from a fire whose fuel is humanity and 
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rocks over which are angels, harsh, severe who rebel not against what- 
ever God commanded them and they accomplish what they are сот- 
manded. (66:6) This statement makes it clear that they always obey 
God's orders and that they have the power to do whatever He bids 
them. 

It is the ungrateful: But whoever was looking beyond that, those, 
they are ones who turn away (74:31) that start arguing when the num- 
ber is mentioned, because they cannot distinguish when an argument 
is out of place. 

Why this, and why that! The answer is that because the Creator 
who holds sway over all things has willed it so, and His will is always 
done! This is the final answer in such matters. 

Both groups will find in the number of the guards of hell what 
will give some of them more certainty and give others firmer faith. We 
assigned none but angels to be wardens of the Fire and We made the 
amount of them not but as a test for those who were ungrateful. So 
those who were given the Book are reassured and those who believed, 
add to their belief. And will not doubt those who were given the Book 
and the ones who believe. And say to those who in their hearts is a 
sickness and the ones who are ungrateful: What had God wanted by 
this example? Thus, God causes to go astray whom He wills, and He 
guides whom He wills. And none knows the armies of your Lord but 
He. And it is not other than a reminder for the mortals.(74:31) 

It is said that this person is al-Walid ibn al-Mughayrah, to whom 
74:11-74:31 refer. There are many reports that speak of al-Walid’s re- 
peated scheming against Muhammad and his opposition to the Quranic 
message, trying to tum people away from it. It is also reported that the 
signs in the present chapter refer to al-Akhnas ibn Shariq, another of 
Muhammad’s determined opponents. The present denunciation of 
Muhammad, whether he was al-Walid or al-Akhnas, and the stern 
warnings given in the other chapter, suffice as evidence of this person's 
wicked role in the fight against Muhammad and the Quranic message. 
They also indicate his evil intentions and that he was devoid of all 
goodness. 

So these men began to spread this report about the Messenger with 
everyone they met so that the Arabs went away from that fair knowing 
about the Messenger, and he was talked about in the whole of Arabia. 
When Abu Talib feared that the multitude would overwhelm him with 
his family he composed an ode, in which he claimed protection in the 
sanctuary of Makkah and by his position therein. He showed his af- 
fection for the nobles of his people while, nevertheless, he told them 
and others in his poetry that he was not going to give up the Messenger 
or surrender him on any account whatever, but he would die in his de- 
fense. 
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The believers received God's words with the sort of acceptance 
worthy of one who trusts his Lord and shows the sort of manners a 
servant should have. They neither doubted this piece of news nor ques- 
tioned it. The ungrateful, on the other hand, received it all with hearts 
devoid of faith or seriousness. They had no reverence of God. There- 
fore, they made sarcastic comments, making the number, i.e. the nine- 
teen, the subject of endless jokes. 

One of them said: Will not each of you be sufficient to overcome 
one of them? Another said: You take care of two of these and I will 
take care of the rest. You will have nothing to worry about from them. 


SUMMARY OF QURANIC SIGNS 74:6-74:31 
WHO 15 Gop, THE Lonp? 

Since God has assigned angels the task of guarding hell, then they have 
been given the power to undertake this task and fulfill it as it should be done. 
Thus, there is no way that human beings can fight with them or subdue them. 
Such talk only betrays the crude ignorance of the ungrateful of the nature of 
God's creation and how Не conducts affairs. Since this question belongs to the 
realm beyond, and humanity has no knowledge of it, then whatever God says 
about it should be accepted without argument. It should also be understood that 
mentioning this fact only, without adding further details, is the appropriate and 
beneficial way. To argue about it is futile, because argument can only be based 
on knowledge that does not fit with the information to hand. Their exact number, 
whatever it signifies, is determined by the One who coordinates everything in 
the unseen and creates everything according to a specific measure. This number 
is like any other, and a person who wants to argue will make the same objection 
to any other number. Why are the heavens seven? Why was the human being 
created from dried clay, like pottery while the jinn were created from raging 
flames of fire, as mentioned in Chapter 55? Why does pregnancy last nine 
months? Why do tortoises live for centuries? 


HOW ARE THE SIGNS DIRECTED TOWARDS THE PROPHET? 
God says to Muhammad to leave the ungrateful to Him, for He will battle 


with him. 


Ном ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

The sounding of the trumpet is here expressed in a stronger way than nor- 
mally used in other chapters. In its Arabic expression, it gives a feeling of a 
sound that is sharper to the ear, almost beating on it. Therefore, the day will be 
hard for the ungrateful. Its hardship is emphasized by negating all traces of ease. 
It is hard from start to finish, without any respite. No details are given of this 
hardship; it is left in general terms to impart a feeling of distress and choking. 
It behooves those ungratefuls, then, to heed the warning before the trumpet is 
sounded, ushering in this very hard day. 
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This general warning gives way to the case of a particular individual who 
seems to have played a leading role in rejecting the divine message and plotting 
against it. The chapter issues a crushing warning, painting an ugly image of him 
that invites derision. This is particularly so when his unpleasant features appear 
lifelike before our eyes. 

He created him alone, without anything in which he now takes pride, such 
as wealth, children, comforts and luxuries. Yet he still seeks to possess more. 
He deliberately set himself against all pointers to the truth and indicators of the 
way to true faith. He opposed the divine message and the Messenger preaching 
it, prevented others from listening to it and spread false rumors about it. 


QUESTIONS FOR CLASSROOM DISCUSSION 
In addition to placing an emphasis on questions, have students: 


Summarize or put into their own words what the Quran has said. 
Elaborate on what it has said. 

Relate the issue or content to their own knowledge and experience. 
Give examples to clarify or support what they have said. 

Make connections between related concepts. 

State the question at issue. 

Describe to what extent their point of view differs. 


QUESTIONS TO ASK STUDENTS 
What is a Quranic sentence? 
How is it different from a group of words? 
What is a Quranic section (ruku)? 
How is it different from a group of Quranic sentences? 
What are Quranic words for? What do they do? How? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have leamed. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each les- 
son, you will improve these abilities: 


I summarized the Quranic signs in my own words. 
I was able to elaborate on what 1 understood from the signs. 
1 related the concept to my own experience. 
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CRITICAL THINKING STRATEGY ° 
EXPLORING IMPLICATIONS AND CONSEQUENCES 

Questions of implication force us to follow out where our thinking is going. 
Implications follow from our thoughts. Consequences follow from our actions. 
The ability to reason well is measured in part by an ability to understand and 
enunciate the implications and, then, the consequences of the reasoning. For 
example: І think this or that. What does this thought imply? What would be the 
consequences if I were to act upon that thought? When students spell out the 
implications of their reasoning: Have they succeeded in identifying significant 
and realistic implications? Have they confined themselves to unimportant and 
unrealistic ones? Have they enunciated the implications of their views clearly 
and precisely enough to permit their thinking to be evaluated by the validity of 
those implications? Can they trace the implications and consequences that come 
from their reasoning? 

Quranic thinkers learn to recognize the implications of Quranic signs that 
are made and what follows from them. In this way they develop a more com- 
plete understanding of the meaning of a sign. Quranic thinkers recognize that 
if they are to accept the statement in a Quranic sign, they also have to accept its 
implications. There is no limit to the extent of this process. When taking beliefs 
into consideration, beliefs that relate to actions or behavior, they consider the 
consequences of acting on those beliefs. 


QURANIC CHAPTER 74: REMAINING SIGNS 
SIGNS 74:32-74:56 
Makkah: No indeed! By the moon (74:32) 
and the night when it drew back (74:33) 
and polished is the morning. (74:34) 
Truly, it is one of the greatest of all things (74:35) 
as a warner to the mortals, (74:36) 
to whomever willed among you 
that he go forward or remain behind. (74:37) 
Every soul is a pledge for what it earned (74:38) 
but the Companions of the Right (74:39) 
will be in Gardens and will demand of one another (74:40) 
about the ones who sin: (74:41) 
What thrust you into Saqar? (74:42) 
They would say: We be not among 
the ones who formally pray (74:43) 
and we were not those who feed the needy. (74:44) 
And we had been ones who engage in idle talk along with 
the ones who engage in idle talk. (74:45) 
And we had been denying the Day of Judgment (74:46) 
until the certainty of the Hour approached us. (74:47) 
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Then, intercession will not profit them 
from the ones who are intercessors. (74:48) 
Then, what is the matter with them 
that they are ones who turn aside 
from the admonition, (74:49) 
as though they had been frightened donkeys (74:50) 
that ғап away from а lion? (74:51) 
Nay! Every man among them wants 
to be given unrolled scrolls. (74:52) 
No indeed! Nay! They fear not the world to come. (74:53) 
No indeed! Truly, it is an admonition. (74:54) 
So let whoever willed, remember it. (74:55) 
But they will not remember unless God wills. 
He is Worthy of God-consciousness 
and He is Worthy of granting The Forgiveness. (74:56) 


COMMENTARY? 
A LOOK AT THE UNIVERSE 

The chapter now relates the truths of the life to come, the scorch- 
ing fire of hell and Gods forces to various aspects of His fine creation 
in the unseen, which people often overlook because of long familiarity. 
Yet these are evident proofs of God s limitless power of creation and 
His perfect design of the unseen: No indeed! By the moon and the night 
when it drew back and polished is the morning. Truly, it is one of the 
greatest of all things as a warner to the mortals, to whomever willed 
among you that he go forward or remain behind. Every soul is a pledge 
for what it earned. (74:32-74:36) 

God Almighty swears by these great universal truths in order to 
alert those who are oblivious to their greatness and the message they 
impart. He swears that the scorching fire, or its guards, or the hereafter 
and its events, is one of the great wonders that serve as a warning to 
humanity of the impending danger ahead: Truly, it is one of the greatest 
of all things as a warner to the mortals, to whomever willed among 
you that he go forward or remain behind. (74:35-74:36) The very oath, 
its contents and subject matter are all like hammers striking hard at 
peoples hearts. This is in perfect harmony with the sounding of the 
trumpet mentioned earlier, and with the opening of the chapter as it 
addresses Muhammad and bids him to arise and warn. The whole at- 
mosphere is one of hard hitting, warning of an impending danger. 


INDIVIDUAL RESPONSIBILITY 
The chapter now declares that every soul bears responsibility for 
itself, leaving everyone to choose for themselves. It also states that 
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each soul will have to account for its choices and be judged according 
to its deeds: Truly, it is one of the greatest of all things as a warner to 
the mortals, to whomever willed among you that he go forward or re- 
main behind. Every soul is a pledge for what it earned. (74:35-74:38) 

It is further declared, however, that an exception is made in the 
case of the believers who are referred to here as the ones on the Right 
Hand. These are united. They are also given the right to ask the guilty 
about what has perpetrated their fate, (74:39-74:47) 

The believers, whom they looked down upon in this world, stand 
in a position of dignity, asking them as if they are put in a position of 
authority: What thrust you into Saqar? (74:42) it also touches the 
hearts of the believers who used to be at the receiving end of much 
hardship from those same guilty ones. 

The long confession by the guilty gives details of the many 
wrongs they have perpetrated, and for which they are led to the scorch- 
ing fire. They humbly admit to these in front of the believers. They 
would say: We be not among the ones who formally pray. (74:43) This 
is a reference to faith altogether, rather than to the act of prayer. It high- 
lights the great importance of prayer in the Quranic faith, presenting 
it as a symbol and proof of faith. 

This comes next to denying the faith. And we were not those who 
feed the needy. (74:44) It is an act of worship in respect of His crea- 
tures, following worship dedicated to Him only. 

This: We had been ones who engage in idle talk along with the 
ones who engage in idle talk. (74:45) describes how they took faith 
lightly and treated it carelessly, in jest, when it was the most important 
matter in human life. 

This: We had been denying the Day of Judgment (74:46) is the 
core guilt. A person who denies the Day of Judgment will have no 
proper standard by which to evaluate things. 

The guilty admit that they continued in that situation, unwilling 
to pray, being uncharitable to the needy, indulging in vain talk and 
denying the Day of Judgment until there came upon us that which is 
certain? Until the certainty of the Hour approached us. (74:47) What 
came upon them is death, which ends all doubt, bringing the final say 
and leaving no room for regret, repentance or the mending of ones 
ways. 

The chapter comments on their abject humiliation by raising no 
hope of any change in their status: Then, intercession will not profit 
them from the ones who are intercessors. (74:48) The whole thing is 
settled. The end of the guilty has been determined. There is no one to 
intercede on their behalf anyway. Assuming that such intercessors are 
there and willing, which is not the case, their pleas will be of no benefit 


to the guilty. 
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WHO HEEDS THE REMINDER? 

The chapter now puts them back in this life, where they have the 
chance to do something before facing such an abject outcome. Yet they 
tum away, fleeing from the guidance that would bring them only what 
is good. The means of salvation are shown to them, but they run away 
from them. Therefore, the chapter draws a sarcastic image of their sit- 
uation: Then, what is the matter with them that they are ones who turn 
aside from the admonition, as though they had been frightened donkeys 
that ran away from a lion? (74:49-74:51) 

Such is their external condition. The chapter, however, describes 
their inner feelings as well: Nay! Every man among them wants to be 
given unrolled scrolls. (74:52) It is, then, a question of envy. They be- 
grudge Muhammad for God having given him this exceptional favor. 
Each one of them is so keen to attain the same status and to be given 
scriptures to announce to humanity. This must be a reference to their 
elders who felt hurt that they were bypassed when divine revelations 
were granted to Muhammad. 

The chapter continues its presentation of their inner feelings. As 
it censures their envy, which lacks sound basis, the chapter now gives 
another reason for the continued denial of the truth by the ungrateful 
and their rejection of the message: No indeed! Nay! They fear not the 
world to come. (74:53) It is indeed their lack of fear of what may hap- 
pen in the life to come that leads to their heedless attitude to reminders. 
It makes them react illogically to the divine message. Had they gen- 
uinely felt the truth of the hereafter they would have had a totally dif- 
ferent reaction. 

The chapter repudiates their attitude once more, as it puts its final 
word to them, leaving them to choose for themselves what they may: 
No indeed! Truly, it is an admonition. So let whoever willed, remember 
it. (74:54-74:55) This Quran to which they refuse to listen, and from 
which they tum away like frightened asses, is a reminder highlighting 
the truth. Everyone adopts the attitude they want towards it. Whoever 
is willing to be reminded will have the reminder. Others choose their 
own way. The outcome is either heaven and the dignity it imparts or 
hell and the humiliation it involves. It all depends on one's own choice. 

The chapter concludes with a restatement of God’s free will which 
ultimately determines all affairs. This is the truth the Quran is keen to 
state whenever an occasion arises in order to give the believers the 
correct concept concerning His will, and its being absolutely free and 
universally applicable. But they will not remember unless God wills. 
He is Worthy of God-consciousness and He is Worthy of granting The 
Forgiveness. (74:56) 

Their will cannot be on a collision course with God’s will. But 
they will not remember unless God wills. He is Worthy of God-con- 
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sciousness апа He is Worthy of granting The Forgiveness. (74:56) In- 
deed, they cannot move in any direction without the operation of God’s 
will that so enables them to move. God is the Lord to be feared by His 
servants. Therefore, they are required to demonstrate this. He is also 
the Lord of forgiveness who bestows this on His servants by His will. 
To fear God is to deserve forgiveness, and God is the Lord of both. 

The chapter concludes with this humbly felt glorification of God. 
It leaves us looking up to God. It leaves us hoping that He will guide 
us to His remembrance, so that we will always fear Him and that He 
will then grant us forgiveness. 


SUMMARY OF QURANIC SIGNS 
HOW ARE THE SIGNS DIRECTED TOWARDS THE COMMUNITY? 

All of us are responsible for ourselves, choosing their own positions, going 
ahead or lagging behind, achieving an honorable status or bringing humiliation 
upon themselves. Thus, every soul is tied to what it does and the action it takes. 
God has shown all people the way that leads to Him so that they can take that 
way with open eyes. As this declaration of individual responsibility is made 
against the backdrop of inspiring universal scenes, as well as the scene of the 
scorching fire that spares nothing, it has its profound effect. 

The Companions of the Right Hand will be in Gardens where they ask one 
another about the reason why some were thrust into Saqar. The ones in Saqar 
explain that it is because they did not formally pray nor did they feed the needy. 
They engaged in idle talk and denied the Day of Judgment until it was too late 
and the Day approached them. They are ones who turn aside from the admoni- 
tion, who fear not the world to come. Those who remember it willed to do so, 
but they could not have willed to do so unless God, who is worthy of God-con- 
sciousness (/а4уға), so willed. 


QUESTIONS FOR CLASSROOM DISCUSSION 

Ask questions that probe implications and consequences. 

When you say that the ungrateful did not feed the poor, are you 
implying that that is one of the reasons they are in Sagar? 

Is being in Sagar the consequence of what their actions implied? 

If someone does not feed the needy and engages in idle talk, what 
will be the consequences according to these Quranic signs? 

How is that connected to the question: What is one of the greatest of 
all things that is a warner to mortals? 

How does that bear on those who refuse to adhere to the admonition? 


QUESTIONS TO ASK YOURSELF 
If people take seriously what these Quranic signs are saying, 
some important implications are... ? 
What consequences are likely to follow if people take these Quranic 
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signs seriously? 
Assess the implications of their analysis. 
What did they learn about themselves? 
What would they do differently if they could re-live the situation? 


STUDENT ASSESSMENT 
How would your rate yourself? Put a check by the ability you feel confident 
you have leamed. Do not be discouraged if you feel you have not developed 
any of these abilities or just a few. It takes practice and hopefully with each les- 
son, you will improve these abilities: 


I understand the implications of the oaths at the beginning of this 
Quranic section is that the Quran is a wamer. 

The implication of these Quranic signs for those who do not offer 
formal prayer, who do not feed the needy, who engage in the talk, 
who deny the Day of Judgment implies certain consequences as 
explained by the Quranic signs regarding Ѕадаг. 
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APPENDIX 5: CORRELATION ОЕ THE ORIGINAL CHAPTERS WITH 
CHAPTERS IN CHRONOLOGICAL ORDER 


1=96 42-25 83 = 84 
2 = 68 43 = 35 84 = 30 
3-73 44-19 85-29 
4-74 45-20 86 - 83 
5-1 46-56 87-2 
6=111 47 = 26 88-8 
7-81 48-27 89-3 
8-87 49-28 90-33 
9-92 50-17 91-60 
10 = 89 51 = 10 92 = 4 
11 = 93 52-1 93 -99 
12 = 94 53 = 12 94 = 57 
13 = 103 54 = 15 95 = 47 
14 = 100 55-6 96-13 
15 - 108 56-37 97-55 
16 = 102 57-31 98-76 
17-107 57-34 99 = 65 
18 = 109 59-39 100 = 78 
19 = 105 60 = 40 101 = 59 
20= 113 61 = 41 102 = 24 
21-114 62-42 103 = 22 
22-112 63 = 43 104 = 63 
23 = 53 64 = 44 105 = 58 
24 = 80 65 = 45 106 = 49 
25 = 97 66 = 46 107 = 66 
26 = 9] 67 = 51 108 = 64 
27 = 85 68 = 88 109 = 6] 
28 =95 69 = 18 110 = 62 
29 = 106 70 = 16 111 = 48 
30 = 101 71-71 12-5 
31-75 72-14 13-9 
32 ғ 104 73-21 114= 110 
33-77 74-23 

34-50 75 = 32 

35 = 90 76 = 52 

36 = 86 77 = 67 

37 = 54 78 = 69 

38 = 38 79 = 70 

39-7 80-78 

40 = 72 81 = 79 


41-36 82-82 


NOTES TO THE INTRODUCTION AND TEXT 
(13 BH) ° 96» (610 CE) 


NOTES TO THE INTRODUCTION 

1. The rough equation that earlier Muslim scholars drew between the Islamic and 
Western conceptions of reason tendcd to be oblivious of the categories of reason and the 
Western critique of reason that divided it into "instrumental reason, critical reason, func- 
tional reason, abstract reason, imperialist reason, decentering reason" and the like, For 
details вес Abdelwahab M. Elmessiri, “Features of the New Islamic Discourse,” a Cairo 
conference paper, 1997: http:// www.2istcenturytrust.org/messiri.doc. 

2. Some commentators have distinguished a total of 30 expressions that revolve 
around thinking over the ayat. Sec Abu Bakr al-Razi, Tafsir al-Kabir (Beirut: Dar al- 
Fikr, 1985), 11, 222f. 

3. Cf Yusuf al-Qaradawi, al-Ag/ wa'l-‘Iim fi'l-Quran al-Karim (Cairo: Maktaba 
Wahba, 1416/1996), 36. 

4. Al-Isfahani, Mufradat Alfaz al-Qur'an, under “Fikr”. 

5. СЕ, Karim Douglas Crow, “Islam and Reason” in A/-Shajarah, vol. 8, 
(2003), 120-1. 

6. Abbas Mahmud, “al-Agqad, Al-Tafkir Faridah Islamiyyah“ (Thinking is an Is- 
lamic Obligation) quoted in Jamal Badi and Mustapha Tajdin, Creative Thinking: An Is- 
lamic Perspective, 2nd edn. (Kuala Lumpur: International Islamic University Malaysia, 
2005), 6. 

7. Cf. al-Qaradawi, al-Aql wa'l-‘Iim, 41-45 quoting ibn Qayyim al-Jawziyya's Mif- 
tah Dar al-Sa'ada, and 'Agqad's book entitled a/-Tafkir Faridah Islamiyya (Beirut: al- 
Matba‘a al-'Asriyya, 1992). 

8. Cf. al-Qaradawi, а/-441 wa'l-llm, 200. 

9. Cf .Ibid., 202. 

10. Al-Raghib al-Isfahani, Mufradat Alfaz al-Quran (Beirut: Dar al-Shamiyya, 
1383/1964), 249. 

П. Sayyid Muhammad Husayn Tabataba'i, а/-Мігап fi-Tafsir al-Quran (Beirut: al- 
Murassasa а]-'АЈаті, 1383/1964) II, 395. 

12. Ala uddin al-Mattagi al-Hindi, Kanz al-Ummah fi Sunan al-Aqwal wa'l-Af'al 
(Beirut: Mu'assasah al-Risalah, 1383/1981), hadith по. 5873. 

13. Abu Hamid Muhammad al-Ghazali, Risalat al-Radd ‘ala al-Ladunivva, ed. 'Abd 
Aliah Riyad Mustafa, (Damascus: Dar al-Hikma, 1986), 241. 

14. CE Ahmad Fu'ad al-Ahwani, al-Tarbiyah fi'l-Islam (Cairo: Dar al-Ma'arif bi- 
Misr, 1968), 227-228. 

15. Cf. Aziz al-Azmeh, Arabic Thought and Islamic Societies (London: Croom 
Helm, 1986), 109. 

16. Cf. Diane F. Halpem, Thought and Knowledge: An Introduction to Critical 
Thinking (Mahwah: New Jersey, Lawrence Erlbaum and Associates, 1996), 21. 

17. Cf. Ibrahim B. Syed, “Critical Thinking” as online at http://www.irfi. org/arti- 
cles/articles_101_150/critical_thinking.htm. 

( 18. Muhammad Iqbal, The Reconstruction of Religious Thought in Islam (Lahore: 
Shah Muhammad Ashraf, reprint 1982), 127. 

19. Malik Bin Nabi, /ntaj al-Mustashrigin (Cairo: Maktabah 'A mir, 1990), 34, 

20. Iqbal, op. cit., 139. 

21. бес for details Imam Feisal Abdul Rauf, What's Right with Islam is What's Right 
with America (San Francisco: Harper Collins, 2004), 4-5, 

22, Georg W. H, Hegel, Philosophy of History (New York: Dove Books, 1956), 
109. 
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23. Louay Safi, “The Creative Mission of the Muslim Minorities in the West: Syn- 
thesizing the Ethos of Islam and modemity,” a conference paper presented at Westminster 
University, London, England February 21, 2004: http://insight.org/articles/Curren/Mus- 
limMinorities.htm. 

24. Cf., M.H. Kamali, “Islam, Rationality and Science,” in Islam and Science, vol. 
I, no. 2 (2003), 126f, sec also Mehdi Golshani, “Philosophy of Science from the Quranic 
Perspective,” in Towards Islamisation of Disciplines (Herndon: International Institute 
of Islamic Thought, 1989), 73Ғ. 

25. Cf. Ishfaq Ahmad, “Research and Development Culture in the Islamic World: 
Past and Present Problems and Future Directions,” іп Abu Bakr Abdul Majeed et al. 
(eds.) New Knowledge, Research and Development in the Muslim World (Kuala Lumpur: 
Institute of Islamic Understanding Malaysia, 2004), 14-15. 

26. бес for a discussion Oliver Leaman, “Institutionalising Research and Develop- 
ment Culture in the Islamic and Non-Islamic World: A Comparative Perspective,” in 
Abu Bakr Majeed, (ed.) New Knowledge, 50-51. 

27. Malik bin Nabi, /ntaj al-Mustashriqin, 26. 

28. See for details Mohammad Hashim Kamali, “Issues in the Understanding of 
Jihad and Ijtihad” іп /s/amic Studies 41 (2002). 623 ff. 

29. There is a chapter on ijtihad in M. H. Kamali, Principles of Islamic Jurispru- 
dence (Cambridge: Islamic Texts Society, 1991, 3rd edn. 2003). See also my article “Is- 
sues іп the Understanding of Jihad and Ijtihad” in Islamic Studies, 41 (2002), 617-635; 
and “Issues in the Legal Theory and Usul and Prospects for Reform” in /slamic Studies, 
40 (2001), 1-21. 

30. Sergio Moravia. The Enigma of the Mind: The Mind-Body Problem in Contem- 
porary Thought, tr. S. Staton (Cambridge: Cambridge University Press, 1995. First pub- 
lished in Rome, 1986), 4-5. 

31. See for example, Howard Gardner, Intelligence Reframed: Multiple Intelligence 

Jor the 2151 Century (New York: Basic Books, 1999). 

32. See for details Roger Garudy, “The Balance Sheet of Western Philosophy in 
this Century" in Towards Islamisation of Disciplines (Herndon: International Institute 
of Islamic Thought, 1989), 399f. 

33. Mehdi Golshani, “From Knowledge to Wisdom: А Qur'anic Perspective,” in /s- 
lamic Studies, 44 (2005), 13. 

34. Yusuf al-Qaradawi, Fiqh al-Awlawivyat, 68. 

35. Cf., Al-Ahwani, al-Tarbivah fi'l-Islam, 189. 

36. Mohammad Hashim Kamali is Professor of Istamic Law and jurisprudence at 
the International Islamic University Malaysia, Kuala Lumpur. “Reading the Signs," Cen- 
ter for Islam and Science. Gale Group, 2006. 


NOTES TO THE TEXT 

1. As described by a traveler: The [area] had a dreary aspect, not a single green 
spot being visible. Barren, black and grey hills and white sandy valleys, were the only 
objects in sight. Burkhardt 5 Travels, p 176; 35:28. 

2. lbn Ishaq, Life of Muhammad, рр 104-106; 111. 

3. Fatul Bari 1/27 12/360. 

4. Ibn Hisham, Note 156. 

5. Ibn Ishaq, Life of Muhammad, p 324. 

6. Ibn Hisham, Note 156. 
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7. Ibn Hisham, Note 156. 

8. When the Quranic message addresses Muhammad specifically, it uses the sec- 
ond person singular pronoun, thee or thou, in Arabic. Throughout this scries of Criti- 
cal Thinking Textbooks, the word “you” appears in bold as the translation so that the 
reader knows that the original Arabic was the second person singular pronoun and not 
the word “you” which is the second person plural pronoun. The reason is because 
“you” is more common in the English language today and using the pronouns thee ог 
thou In English requires a different verb tense. This becomes cumbersome in English. 
However, it is important to note that when Thou or Thee is used in the translation of 
the Quranic message referring to God, when we replace them with “You” in bold, we 
are referring to God in the plural. Having plural gods is the only sin which is not for- 
given in the Quranic message. So, while it is done in the English translation in this se- 
ries with the best of intentions and in no way suggests that God is plural, the reader 
should note this point when studying the Quran. 

9. This was the first complete chapter revealed. Sayyid Abd al-Ala Mawdudi, Vol. 
1, Towards Understanding the Quran, р 33. 

10. Ibn Ishaq, Life of Muhammad, рр 112-114. 

11. Ibn Ishaq, Life of Muhammad, p 114. 

12. Tafsir Ibn Kathir, Vol. 10, рр 625-627. 

13. W. Montgomery Watt, Muhammad at Makkah. p 88 ff. 

14. See end of Madinah chapers in Book Year 24. 
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